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Chapter One

Introduction:
As a visiting scholar who came from Egypt to studermany, | myself went through
a lot of difficulties due to living in a new andfférent culture. When | arrived in
Germany | found the weather so cold and after seweks | found that everything was
different from my background in Egypt: the way teel| the food, the language, the
way of worship in the churches, and the way of whugl That was not easy for me.
The Arabs new comers to Germany are also in aaimsituation, especially those who
were forced to leave their homelands.
Over the decades, large numbers of the Arabs fletlin recent years the number is
increasing. After the Upraising in the Middle E&Q11 or so-called Arab spring
revolution, there was a lot of violence, troublpgblems that have been spread. They
had to flee to other Arab countries in the neighlbod that have a better situation, or to
USA or to Canada or to Europe. This uprising happem Tunisia, Egypt, Syria and
Libya and was a result of many years of dictatgrskgimes, corruption and poverty.
The Arabs in these countries were hoping for aebdtiture but what happened was the
opposite and the situation became worse full of @@spair and frustration.
Therefore in this master thesis research that gnewof my project report, | will try to
describe, analyze and record the contribution ef Amabic Evangelical Church in
Bremen among the Arab refugees community withinofoader context of the institute,
the background and the actual situation in BrerAemong the Arabs there are Muslims,
Christians and Yazidis religions, which are tooevidpics so | decided to focus my task
with the Christians who are joining the Arabic Egalical Church in Bremen. | will
analyze: The Arab Christian refugee’s backgroundhome countries, the current
religious challenges in Bremen and their interactisith Germans and with other
religions. Then | will try to look into the role adhe AECB with the refugees to help
them to adjust and integrate successfully in thve aed different culture.
As the religious and spiritual factor is very vifar all human beings especially for
Arab Christians and religious satisfaction is vagpful in such a difficult situation |
have decided to focus particularly my researchgutapn this religious factor.
I will put my Master Thesis Paper in seven chapféing First chapter will introduce the
background of my research project. The second ehaptill present previous studies
conducted in U.S.A and Europe. In the third chaptesll present the organizational

theological structure of the religious InstituteH@B). In the Fourth chapter | will



explain the wider background of the refugees inrthemelands. The Fifth and the
Sixth | will review the collected data and the mwiews content. The Seventh chapter
will focus on explaining the contribution of AECBwards its joiners in the issue of
integration in the German society.

1.1 Motivation: The difficult situation of the refugees when beingrooted, living in
exile in a new home, the need to adapt to a newament, their memories of the
past, and the inability of the world to realize tthepth of misery of being refugee
motivated me to study about this subject. My puepissto give an overview and an
analysis of the different aspects of this crisis.

During my early months of studying in Germany incBeber 2013, | visited the AECB
frequently after receiving an invitation from theatler. My first impression about this
community was that they were so friendly and theetof worship was so good for me.
| also liked their fellowship; it was very intereg} to speak together. While | was
attending this church and interacted with the ceggtion, many questions rose up in
my mind regarding the refugees' issue and the pafrgmoblems of those people and
the importance of the church for them. In additibnpticed there are some problems
related to their spirituality in Germany and intgran with the new different culture.
Then | started to think about their stories andlehges that made me decide to search
and doing my project with them in order to find their religious and spiritual situation
and how much religion could support them in sudhcdit situation. Thus | chose the
Arabic Evangelical Church in Bremen because ofdhemsons: -These people were
really in need for help and were so friendly, theponsible minister was so cooperative
and opened the door for me, the issue of refugeeeriy hot today in the international
society due to the intercultural diversity thatsbgeople represented.

Before the project started, | expected that | cadquire these goals: Trying to find out:
1- the motives and the background of the Asylunkisgeof the Arab Christian refugees
in Bremen. 2- The current religious situation agrthin Bremen and the meaning of the
AECB for them. 3- Their interaction with the Germ@hurches and society.

1.2 Preparation: After some time of joining this Arabic Evangeli€hurch in Bremen
(AECB), | talked with the Council of the Church d@ my research on their church
community. Their response was positive and encaugaghey were so open and
expressed their willingness to cooperate and hiekpxplained to them my master

program studies and how these studies are important



Before starting my research project, | collectesldata about the people | would like to
interview, telephone numbers, jobs, nationalitibe,age and gender that could help me
to put an organized framework to my research ptaged to choose the best way to
approach every one of them. This information alelpéd me to select people covering
a wide area of refugee cases. | also started ttectoinformation regarding the
transportation between Hermannsburg (my living @Jeand Bremen, the costs of the
transportation inside the Bremen city. | calculasdidthe other expenses regarding my
living two nights weekly in Bremen and | put thediget. | applied for a covering from
“Brot fur die Welt”. They supported me partiallyhigh made my task achievable.

Part of my preparation was visiting one of the Agylseeker houses (Asylheim) that is
located in Uberseetor 1, Walla in Bremen wherayed for a whole day.

| interviewed most of the people in their houselaiwas very good for deep, friendly
and open talking without fears. That gives my regeeeality and credibility.

The minister of the church after the usual worsimmounced my project, which was
good for encouraging the people to be open witiat also gave me and my duty
credibility and knowing with whom they will speak about their personal stories.
That made most of them giving me their data without fear or hesitation.

1.3 Supervision: Throughout the time of preparing, doing the inims, and writing
my master thesis paper | found a good supervidd@fore presenting the interviews
content | would like to mention here a little id&#aout the supervision, to show how it is
very important. | will put my observation of it two levels; the first: the supervision of
prof. Dr. Dr. Frieder Ludwig that was from the vdygginning of thinking and forming
the topic. prof. Ludwig was always challenging ndgas in a positive way. He has a
great knowledge that enriched my thinking and deedemy understanding. | learned
from him how important to think and to write acadeally, every detail must be
documented. Although he is a very busy person teal@ays trying to be available for
answering my questions regarding this evaluatiponteand directed me to the suitable
references. That could really help me and pushetbrmerd.

The second level was the key person supervision in AECB in Bremen. He was a
cooperative and helpful person. His name is Brother Behnam Michael He presented

me knowledge regarding the history and the structure of the AECB. He opened the
door for me and helped me very much to contact the church people easily. He

provided all the needed data of the people in the Church and encouraged them to



help me and cooperate. He was always ready to go with me and explain to me the
best way of reaching the people that could save time and energy. We communicated
via emails or met and talked. He was humble and gave me the feeling that he is
working with me in this research. He was cooperative minister that made me finish
my project successfully.

1.4 The significance of the title of the Church AECB: The name of the
congregation as Arabic Church needs to be explained. Firstly as Arab, I asked the
interviewees: “Are you Arabic people?” 17 of them did not like this definition
especially those who came from Coptic Orthodox Church and those who came from
Assyrian traditional Church. When I asked them why? Their answers showed three
main reasons like, 1-The word “Arab” is a definition and connected with Islam, so
that they are not happy with Muslims because of discrimination and persecution
that they faced from radical Muslims back home. 2- They are trying to show how
much they are proud of their Christianity and being followers of Jesus Christ; they
want to be identified as a Christian before any other definition. 3- They are also
concerned more about their nationalities and their countries” name than using the
word Arab. For example the people coming from Syria are very much fanatic to their
Assyrian identity. When I asked them “why do you identify your congregation as
Arab", they answered “because of the language and to attract Muslims to visit our
church”. They are facing difficulties to master the German language and most of
them cannot speak English as well, so finding this environment of speaking Arabic
together it is comfortable to express themselves easily. Two of the interviewees
said: “It is really good to speak Arabic and to identify ourselves as Arabs: That
makes us feel at home to come together spending some time as a family. We feel at
home with the Arabic language.” They said: “It does not matter which language we
speak but we are also very proud to be identified as a Christian.” Arab Christians
found themselves historically forced to identified as Arab and lose their roots as

Syrian or Egyptian, they did not choose it freely.

.Perhaps the most common Arab characteristic issamitte to the Islamic faith. Muslim Arabs
comprize about 93 percent of the Arab populatiod belong to several different sects including
Shia (Ithna Ashari and Ismaili), Alawi, Zaidi, agdinni, which is the largest. The other 7 percent of
Arabs are largely Christian or Druze. “The linkuweén Arabs and Islam has deep historical roots.
The conquered populations were subjugated poligicalt their administrative skills, crafts, arts,
and worldviews gradually transformed their conguerdhis transformation of Arab identity and
tradition has been a continuing process for ov@dd years. Pre-Islamic poetry indicates that in the
year 600 "Arab" referred to the Semitic-speakinlges of the Arabian Peninsula. Quranic usage and
other Arabian sources suggest that the word refegrenarily to the pastoral Bedouin tribes of the



region. Even though camel-herding pastoral nomadse vonly a minority during Mohammed's

lifetime, it seems clear that Arabs were an impurtsocial and political force. Their rich oral

literature, especially their poetry, and their céign of authoritarian political forms presented a
powerful cultural ideal. Nevertheless, townspeoalal others often used the term "Arab" in a
pejorative sense. Southern Arabians, both farmeds uaban residents, probably did not at first
regard themselves as Arab. They probably only adbfitis identity when there were political and
economic advantages to doing so after the adoptidelam. The early Islamic period was a time
when Arab identity meant that once belonged to leen@ompassing matrilineal descent system.
Membership in an Arab descent group brought reciognihonor, and certain privileges, such as
exemption from some taxes"”

Regarding the definition as a Church, all the 19 interviewees like to meet in church
according to their culture back home. For example one said to me the word
“Church” is a biblical word and one other said it is a kind of big institute. To say we
are going to church makes me very happy because it is a holy place guiding us to
meet God and meet each other. But if it would be only a kind of meeting or
congregation (Gemeinde) it is not really satisfying them or attract them to take part.
The definition as a Church and the design building are very vital and significant for
the Arab mentality.

[t is significant to put the word “Evangelical” as well in the definition of the Arabic
Church in Bremen. That is avoiding the tension between their different
denominational backgrounds. “Evangelical” is not meant to be an expression of
denomination but refers to the biblical basis. The Church is founded on being
evangelized by the Gospel of Christ giving eternal salvation.

I.5 Tips for conducting research with AECB: | strongly recommend fellow-students
to do their project at the AECB in Bremen and myiegs for them are: Before starting
the project try to visit the place and contact peeple to build relationship with them.
That will make you familiar to them, and then theos will be open for you. Begin
with contacting the key person the minister of churthis is a kind of respect and a
suitable way of access. Ask your questions in maiffgrent ways. Then you could
have a better understanding. Be humble and friewitly them. Calculate your budget
carefully because the costs of transportation amdgl expenses are high. Try to give
the interviewees a kind of security and respecandigg their stories; otherwise they

will not give the whole picture and the actual mmf@tion. Sometimes it is good

1

Encyclopedia by world biography, powered by Jrabduintries and their cultures, Arabs and
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bringing a present when you meet them. It is imgodrto read about Arab culture and
about Christianity in Middle East.
I.6 Accommodation, living costs, and social envirament in Bremen: Most of the
church people expressed their welcoming to hostons¢ay in their homes. But | stayed
with an Egyptian refugee in his flat two days wgekhd sometimes in a hostel. That
gave me better understanding about real life aaditluation of one refugee in Bremen.
He was kind and friendly. | paid him some moneydach night.
Regarding the living expenses they were a burdeectsly because | am living in
Hermannsburg and had to travel weekly. To spendoivtbree nights weekly in Bremen
including the food, transportation through the pobjperiod cost me a lot. | asked for
some support from “Brot fur die Welt”. They repligubsitively and supported me
partially. This support made me able to finish ragearch in a comfortable way.
I designed the questions of the interviews form in four main ideas according to the
four dimensions of the research project. I put these four ideas in the next two
chapters in two main points. The first point is addressed in Chapter IV, which is
“The past and the present situation of AECB Attendants”. The second point is in
chapter V that is “The Interaction with the German society and with other faiths”.
Chapter two
Previous studies:
In this chapter | will display previous studies ttld@epen my understanding and gave
me guidelines in my field research project in Brapnt®ermany.
2.1 “Religion and the new Immigrants,continuities and adaptations in Immigrant
congregations” by Helen Rose Ebough and Janet Saltzman Chafetz:
2.1.1 Introduction: This study research project conducted in Houstexa3 in 2000.
In the last three years before this research profelsough observed five different
religious centers within a two-mile radius: an msla mosque; immediately across from
it a golden domed Hindu temple; a quarter mile délaroad a Viethamese Buddhist
center; a mile farther on, nestled in a residersia@a, a Chinese Buddhist temple
complex; and beyond that, another Chinese templeiticorporate both Buddhism and

2

Helen Rose Ebough, Janet Saltzmann Chafetz,i®ekad the New Immigrants,
ALTAMIRA, New York,Oxford, 2000.
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Daoism. These religious centers represent a dtyaskreligious structures and groups.
Within a five-mile radius of that road there exat least thirty churches, temples,
mosque, storefronts, community centers, and honteenreligious groups meet not
like thirty years before. In Houston people areuatomed to seeing a variety of
religious beliefs and costumes. The changes igioels landscape that have occurred in
Houston reflect the religious diversity of new ingmants in the past thirty years. It
describes part of the American religious mosait tbeent migrants helped to create.
RENIR, (The Religion, Ethnicity and New Immigramesearch) project that provided
the data reported in this book grew out of chalésngther immigration scholars, other
related studies and other similar workshops HeleseREbough has patrticipated in. Her
housing the project in the immigration center had many benefits, primary of which
is the daily interaction with colleagues, studywaried immigration issues. So she
could see the role of religion in immigrants’ conmiies and given her the opportunity
to include religion more systematically in theiadysis of immigrant institutions.

This book has two parts, the first is Trends aneriés, and the Second is 7 case
studies.

2.1.2 Part I: Trends and Themes:

2.1.3 Introduction: This chapter islescribing the content and the process of the RENIR
project. The religious diversity, evident in thetisands of ethnic congregations being
created and in multi-ethnic congregations strugglim incorporate many groups into
one body, constitutes the focus of this book.

2.1.4 The Background of RENIR project: Approximately one million immigrants
annually enter the United States, the largest veduyemigrants in the nation’s history.
From the data, history and the percentage of imemigrthey could notice the religious,
ethnicity and cultural diversity and the differanbtives behind the immigration in the
last 50 years. All of these factors contribute lie tncreasing diversity of racial and
ethnic composition in U.S. Society. While they knavot about the new immigrants,
they knew relatively little about their religiousatperns. Yet, field researchers who
observe immigrant communities and conduct intergiewith their members reports are
often at the center of immigrants‘sense of identtgcovered that religious institutions
serve as focal points for ethnic gatherings, celiatms, and re-creations of ethnic
language and customs, as well as for obtainingstasgie with the practical issues of
finding jobs, housing, schooling, and the papers.

The reason for the lack of studies of religion agoew immigrants is because of
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immigration researchers use data collected by gowent agencies, which are not
allowed to ask questions about religions. In addithose studies lie in an anti-religious
bias of only ethnic studies.

During the planning stages of the project, devealofiee themes that constituted the
basis for constructing research instruments, inoly@bservation protocols, interview
schedules, and sample frames. Then she wroteatktaorts that summarized the data
pertaining to each of the themes. Ebough and Ghafeeditors, they made the decision
to limit these chapters to descriptions of each ignamt congregation without
incorporating references to any literature, inahgdtheories, case studies of immigrant
religious institutions, or studies of specific ggdlins or ethnic groups. Such references
are incorporated into the chapters that emerged tie thirteen ethnographic studies
plus some additional information from other aspetthe project.

2.1.5 Previous studies:Ebough mentioned that admonitions by historians and
sociologists commenting on the salience of religiorthe lives of earlier waves of
immigrants sounded like a warning that any analgtisew immigrants that ignores the
role of religions is probably incomplete and skewed

2.1.6 Data Collection:Ebough explained that for the researchers who steliyious
institutions cross-culturally, vocabulary is a nraghallenge. For example, Warner and
Wittner say about the term of people gathered togetfor spiritual purposes
“gatherings” and in the title of their book “congedions”, while some other groups
such as Hindus do not find the term “congregationseimfortable because of its
historically Christian connotation.

Data for the RENIR project were gathered in sewaels: 1) identification of religious
institutions (congregations) in Houston that hagaificant numbers of immigrants and
mapping their location with census tract data; 2)teéephone survey of these
congregations; 3) focus groups with immigrants,irtleéfspring and congregational
leaders who work with them; 4) intensive field r@®é in thirteen congregations.

2.1.7 Identifying Religious Congregationsin Houston metropolitan area, loypting
religious groups listed in newspapers and direetoprovided by organizations and
from other projects studies based on these souftEsjgh and Chafetz identified 793
immigrant congregations in Houston area. In additsmme other small groups are
short-lived or move frequently. By the software gnaam Mapinfo they plotted the
geographical location of each congregation on aisi&t.

2.1.8 Telephone Survey of Immigrant CongregationsContacting the pastors or

12



secretaries to get these information: type of mlig group (e.g., Buddhist, Hindu
Catholic, Presbyterian, etc); membership size;nmedBs of members, Languages,
predominant ethnicity, types of social servicegt and types buildings.

2.1.9 Focus Group:Conducted eight focus groups from different religidbackgrounds
with two goals. 1) to get suggestions regardingepiial field research sites. 2.) to
determine the issues of concern to immigrant commesnregarding the role of
religious institutions. Data proved to be very Helpboth in the selection of research
sites and in generating questions and issues tided) the field research.

2.1.10 Field ResearchThis field researcttonducted in thirteen congregations over
eighteen months. Seven of them are individuallycdesed in part 2. They were
determined on the basis of the following criter@presentation of the major national
origins group in Houston; representation of majeligions practiced immigrants
variability in size homogeneity of congregation atwhvenience in terms of ethnicity,
interest, and language skills of research te&ach research in each congregation
extended from three to six months, depending orsibe of the congregation and the
number of varied activities that were occurringidgithat practical time frame.

2.1.11 Plan of the book: Partl begins with Introduction and a chapter lastr
Rodriguez briefly describing the history of immigoam in Houston. Chapter 3-8 are
focus on general themes or issues that cut acediggous and ethnic lines and draw
upon data from thirteen case studies and from adispects of the RENIR project.
These chapters reflect the most theoretically aadtjgally important issues pertaining
to immigrant religious institutions, primarily asiety emerged inductively. Finally
chapter 9 suggests what the future religious masdiouston-and in the U.S.

2.1.12 Part Il of the book (Selected Case Studiesgeven examples contemporary
case studies are described in this part, includiegcription and analyze of the
commonalities among the thirteen congregation®ims of the roles they play in the
immigrants’ lives, their structural adaptations @onew environment, their conflicts,
problems, and successes.

This research of Ebough and Chafetz helped meato ply research. Previous studies
could guide and open doors for sharper and cledeas. To live some time with the
people of the case study helps to feel the atmasphdearned from this research, the
way of collecting data and analysis it. To studye tbackgrounds give deep
understanding of the people. The 7 case studytsteuin part 2, helped me to know

what the significant issues inside any religiouitntes are.
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2.2 “Rum-Orthodox in Germany”: These three articles are written by George Tamer
as a kind of three perspectives of the situatiothefRum-Orthodox in Germany.
2.2.1 The first perspective was in 1999 under the titleal3t uns hier ein Dorf

"3 Tamer focused

grinden” Rum-Orthodox Christen aus der Tirkei in Dautschland
on specific groups coming from Turkey backgroun@&tgrmany and gathered in church
then called themselves Rum-Orthodox. He reviewed ttevelopment in Germany and
described the nature, the numbers, and the steuciganization of these groups. He
mentioned backgrounds, motives and reasons begidnoving.

Although these groups did not learn a lot aboutr€indeachings and structures they
founded their churches in Germany because theldrelm needed baptism, their died
people needed religious funerals, and their masriagddings needed the blessing of
the Church. In addition it met their need beingetbgr, sharing social time as one
family, to help and to support each other. Theeefor them the church expresses their
searching for a new home.

This study presented discussion on the problenderitity as Syrian Arabic or Turkish
or Germans, the church congregation as a new htimaeyouth and the question of
identity, and their experiences and challengesforeign country.

2.2.2 The secondvas in 2003 under the titiéKirche der Ubergange: Die Rum-

Orthodox Kirche im Libanon und in Deutschland”*

. George Tamer tried in this
perspective to deal with the Rum-Orthodox Churchits original and present
surroundings. Tamer started with a kind of clasatfon on terminology. For ex.
Oriental church, is normally in the diaspora sitwatcalled the Greek-Orthodox Church
of Antioch. This does not mean that the membersGaeeks but it indicates that the
Christians are of the same confession like in eatimes the Byzantines. The own

name of the Church is, Rum-Orthodox’, “Ar-rum” i&tname for the Byzanz, the

3

Tamer, Georges, “Lal3t uns hier ein Dorf grindeRum-Orthodoxe Christen aus der

Turkei in Deutschland,” in: Gerdien Jonker (Ed.erK und Rand. Religiose Minderheiten aus der Turkei
in Deutschland. Arbeitsheften des Zentrums ModerneDrient, Berlin 1999.

4

Tamer, Georges, “Kirche der Ubergdnge: Die rurhambxe Kirche im Libanon und in
Deutschland,” in: Sabine Gralla (Ed.), Oriens Gfaitus. Geschichte und Gegenwart des nahdéstlichen
Christentums. Villigst Profile Bd. 1. Lit Verlag NMhgter/Hamburg 2003.
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Eastern Roman Empire of Rom and they understoodgblres as Romans.

Then he reviewed a survey of the history and thesldpment of the Rum-Orthodox
Church in Lebanon. Tamer also explains in this il Orthodox youth movement
that started at the seventieth of the twentiethtwgnby Georges Khodr, which
established in Beirut. Tamer introduces the Runh@tbx Church as ecumenically
open being a member of the world council of Chugicice 1961.

Tamer presents a kind of statistic information dbthhe Rum-Orthodox Church in
Germany and discusses its meaning as home foretby@leo He explains the transitions
of the church and its ability of translating itsrSkian theological teachings according
to the context whether in Lebanon or Germany.

2.2.3 The Third was in 2004 under the titfKultursynthese als Friedenspotential:
Rum-Orthodoxe aus Nahost in Deutschland” George Tamer focused in this
perspective on the Rum-Orthodox as a minority tvimthe Germany. He explains that
their concern of identity is connected to theirtdng and also to their integration into
the new society. Tamer discusses in this paper ttiiat group has a kind of rich
combinations of cultures and languages like Jew(steek, Christian, and Islamic
Arabic culture. They can speak Greek, Syrian, amabi. This richness makes them
able to deal with different cultures and religighat could help them to integrate better.
Their religious teaching is focused on ecumenitiitides and to live in peace with the
other. Therefore they are able to adopt the newatsiin easily. In such combination
they are also able to build peace between the Weated Islamic Culture. They can
work as a bridge between Muslims and Germans im@ey.

Tamer's study gave me a picture of the most impbisaues of an Arab Christian group
uprooted and planted in a new land. That could givxetter understanding of the Arab
culture, the challenges, and their background. fileéve behind starting a church in
Germany, the organization structure, and the saante of it explained to me the
meaning of the church as a new home for the Aralis@m refugees living in Bremen.
The second generation study and it's important the future of the church was

impressive and guided me in my research in a sirsitaation in AECB. | realized that

5

Tamer, Georges, “Kultursynthese als FriedenspialenrRum-Orthodoxe aus Nahost in
Deutschland,” in: Hans-Martin Barth/Christoph Els@sd.), Religidse Minderheiten - Potentiale fur
Konflikt und Frieden. E. B.-Verlag Hamburg 2004.

15



the issue of identity of the Arabs in Germany iseasential question with lost people.
These studies show the role of the Arab Christia@ermany as a cultural bridge.
2.3 “The African Christian Diaspora, New Currents and Emerging Trends in

world Christianity” °

. Written by Afe Adgame, in 2013. This research gtiatuses on
how important the migrant groups to the hostingietgcare. Afe Adogame says that
Christians in Diaspora are not just passive renigidout active participants. This
migration movement is influencing both sides thenecs and the hosting society, so
that all have to work hard for better and positieraction.

Adogame reviewed the classic theories of immigratibhe motives behind these
movements of people from the classic perspectigescanomic reasons were according
to “Push Pull” theory. Later on another theory aréscusing on humanitarian reasons.
Currently the explanation behind the immigrationc@mplex and bases on different
motives and attitudes.

A good start of any study related to immigratiose@& ches should study the history and
what happened in the past to the migrants, thangpsociety, the original society, and
study what happened through the journey of immignat

These migrants could become a good link betweeprigen and the new society, a part
of the bridge between cultures.

Religion and spiritual beliefs play a big role imetprocess of migration. He explores
how migrants use religion in six stages of the atign process: decision-making;
preparing for the trip; the journey; the arrivddetrole of the ethnic church in immigrant
settlement and the development of transnation&byes. The religion and the church
helps the migrants through teaching, charity suppoid social fellowship.

Afe Adegome presents an analysis about the Afridamrches’ contributions to the
hosting society. These churches inserted themseait@she new societies religion map
throughout the gradual expansion of active evasgelihouse cells and para-church
organizations, cooperation of work, and buildingvn@ission societies. The migrant
churches could enrich the hosting society spifyualocially, and culturally. These

churches are producing the common good by exchgrugnefits and experiences.

5

Afe Adogame, The African Christian Diaspora, Newrents and Emerging Trends in world
Christianity, published by JKB; London, 2013.
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The mission field in Europe is in need to wake 8p.he supported the idea of reverse
mission again to Europe by the migrants’ missi@grMission moves as a circle and
now the time of the gospel comes back again froensttuth to the north. He sees that
the migrant church is the starting point to thission and revival in Europe.
Adogame negotiates in the last part of this stubbniity, citizenship, and power with
connection to the integration issue with less dotsfland tensions. There is a wide
impact of the migrants in the entire world, theg tise media and the trans-nationalism
to spread their religious views in a wider scaladAalso throughout the international
seminars they share their religious charismatiolmges. It is a necessity to have a
good network, common projects, Christian Internetes and alliances, Church
associations to spread the gospel and empower tgents to bring the Christian
mission back to Europe.
Adogame's study gives a significance to study alibat history of immigration in
Germany, the hosting society, to bring a bettereustdnding of the current situation. He
put big emphasize to the role of Christianity foe imigrants through the entire moving
trip. That gives a clarification to the motive oavwing AECB. Adogame put big
emphasize on the migrants mission in Europe briqntie Gospel back. That gave me a
kind of explanation to their activities and to thieiture vision.

(iter Three
Description of the nature, the organizational struture and the aims of the Arabic
Evangelical Church:
3.1 Bremen and its environmentBremen is a city in Germany that the Arabic Church
is located in. Bremen has got a multicultural atpih@se with all religion backgrounds,

according to the witness of the Arabic interviewees

“The proportion of the population with an immigrasdckground has risen in the city of Bremen
from 26 % in 2005 to 29% in 2011. Absolutely thenfuer of people with an immigrant background
of 142,000 has risen to 159,000. Compared to thern@&erman cities, the city of Bremen is very
affected by the growing number of migraﬂts”

There is an example from the University of Bremkavgs that the education system in

Bremen is included all cultures and religions:

“There is no faculty of theology in the University Bremen but it is part of the faculty of Culture

Z

www.bpb.de/gesellschaft/migration/148820/migraateril-in-deutschen-grossstaedten-

waechst
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Studies (Kulturwissenschaften) and this is excejpliin Germany. Bremen is multicultural city with
a religiously mixed population. Jirgen Lott, praf@sof religious education and one of the founders
of RE (Religious Education Anm. d. Autors) progratrthe University of Bremen, summarized the
Bremen model of RE when he coined the phrase f{i d communication” in which it argued

for confessional RE as a basis for dialogue ates age”.
The Arabic Refugees interviewees said that, tleey hetter withmprovement of their

situation in Bremen during the last years. Actyallyere is improvement of the
migration law from 2005 and especially for refugestuation:

“First German Immigration Law Takes Effe&fter much wrangling with the opposition, the
German government drew up an immigration law tal&tg migration last year. From Jan. 1, 2005,
things have changed for foreigners.The law alsagsrsmall improvements for refugees by being
more specific on the recognition of non-state amddgr-specific persecution. Refugees from
countries that cannot provide protection from peusien will have the right to asylum, including
women who fear genital mutilation in their home wwigs. With the exception of Bavaria, Lower

Saxony and Bremen, all German states have saidatifieset up such commissions in 2005¢
One could find in this report that Bremen was ohthe initiative cities in Germany for

improving the situation of migration from 2005.

“Bremen is located in North West Germany on themriWeser, which reaches the North Sea some
60km, downriver from Bremen. For historic reasdhs,city of Bremen and its downriver sister-city
of Bremen'’s urban development and economic hisgcjosely related to its function as a major
international port. The main modern port activig®e now concentrated in Bremerhavén”

“In Bremen there is 24 mosque available for evershin to join the ritual worship, the oldest and
the biggest mosque of them is Fatih Moschee tHat#ted in Gréplingeﬂ‘l.
Bremen is a city of multi-culture, open economyj apen mind with different people

from different backgrounds.

3.2 The history of the Arabic Church in Bremen:“In Germany the total number of the
Arabic Christians is not quite known. All Arabs@ermany are estimated at 700:000h&Tmajority
of Arabs are refugees of the conflicts in the M&&ast, e.g. the Lebanese Civil War, Palestinian

8

Alberts Wanda, integrative religious educatiofirope, Study of religions approach,
published DE/G, Berlin 2007.
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exodus and the recent Irag War, Libyan Civil Ward acurrent Syrian civil war. The Arabs in
Germany are not a homogeneous group, becauserigaate from about 20 countrie®’

“About 10% of the Arabs in Germany are Christiarfsal denominations. Arab Protestant
congregations’ number is about 30 congregationsgaadps. The oldest communities emerged in
the late 70s in Frankfurt and early to mid-80s &rlB, Dusseldorf, Ludwigsburg and Wiesbaden.
There are about 30 Arabic ministers in the protgstangregations. There is the "Evangelical
Alliance Arabic-speaking in Europe EAAS” since 2088d since August 2014 “Central Oriental
Christians in Germany” ZOCD. The income of thesagregations is weak and comes from the

personal donation&®
The AECB has started in1993 in Kreuz-Gemeinde ieni&an. There was a person his

name is Basem from Jordan who was studying doetoBesem and Brother Behnam,
the current minister of the Arabic Church, discdsgegether and prayed for this new
beginning.

Before 1993 there were some small Arab groups. Tiseyl to meet in their houses to
read the Bible, to share spiritual meditations @npray together but irregularly.

Then the continuation of meeting to share the widr@od and pray together was very
important for some of them. In 2000 the number g Arabs joining these group

increased and they started a kind of regular wprshihe Kreuzgemeindekirche in the
baptism church in Bremen when they borrowed a hall.

The attendants of AECB are living everywhere inrBea. They are not cantered in
limited place in the city.

There is a big Church conference being given im@ery every four years that is called
“ProChrist” and the name of the pastor having besponsible about is Ulrich Parzany.
Most of the leaders in AECB said to me that thisfecence in 2000 ac, was spiritually
and socially the turning point for them. In thisnéerence most of the AECB leaders
met each other and agreed to support the Arabicstryrin Bremen. That conference
was also the starting point for some of them tddogood and correct relationship with
God and also to be part of a Church and try toes&@wd actively and faithfully. That

became a strong motive to visit the Arabic congiiegaand to be active ministers in it.
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When | searched about this conference | foundwiaatunder the title:

“Evangelistic Initiative ProChrist2000 Reaches azrBsirope” and was held in Kassel-Bremen,
Germany. This conference was heard by over on@mitleople simultaneously across the continent
of Europe from 19-25 March 2000. Evangelistic pemgmes were aired via television satellite from
the northern German city of Bremen to 1,200 sited5 countries from East to West, North to
South.Over 3,000 local churches cooperated in wilhtikely be the largest evangelistic outreach
in Europe this year. More than 60,000 local volerdenere involved in the effort. The central event
from Bremen included an evangelistic message byn@erYMCA General Secretary Rev. Ulrich
Parzany and a programme including music and irgeisi Other elements were added locally by the
participating sites. The ProChrist2000 Committee Réference includes several well-known
personalities, such as Mayor (of Bremen) Henninghe8¢ former mayor and presently
Representative of the German government to Boseiaddjovina, Hans Koschnick and professional

golfer Bernhard Langer.14.
“AECB registered in the German government in Jap@8d.3 as an NGG®. That gives

the congregation a kind of stability and credililibetween the Arabs themselves
because their culture background gives more respedtmore sanctification to the
official institutes than to just a small friendlyogip meeting.

From 2014 until now the number is increasing and hacome about 200 people
attending the several meetings of the Church becafisthe increasing number of
refugees in the last years and because of theafdbd refugees for this active church.
From the historical story | found that the most artpnt reasons that made them start
this church community were: first, they wanted teathand talk and have fellowship
together. Second: they felt fear of the free anehogociety in Germany. So they wanted
to protect each other from the new environment thay saw as devil life and bad
behaviours. Third: because they were far from themelands and their families, they
felt an inner insecurity (they liked to meet Godtle church worship that would give
them peace). Finally: the church was a place thhied the refugees with their papers
or languages or solving some daily life problemat tihey were facing as foreigners.
Finally, they had children needed to be baptizeldijta needed to be married and died
needed to be buried.

3.3 The nature of the attendants of AECB; diversityinteraction and mutual help

44
Lussane Newsletter, July 2000, online artileangelistic Initiative ProChrist2000 Reaches
across Europavww.lussane-newsletter-july-2000.org
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The old and the new are joining worship togethdreyl come from different Arab
countries and different confessions backgroundstlaeygl meet together in homogeneity.
For example Assyrian “Ashoreyya” Catholic Orientad church in Syria, Syrian
Orthodox Church, Coptic Orthodox and Evangelicalu€h of Egypt and Rum
Orthodox Church of Syria. They call their churchh€&TArabic Evangelical Church in
Bremen” (AECB). They prefer to be known as a nomaeinational Church.

After each Sunday services, there is a free melal inethe same hall but after re-
organizing the tables as an open square shapegiMagt a good opportunity for social
fellowship and for answering questions. This tirmeaiso very important because they
could get helps in their problems they face in a rsciety whether as a kind of
counselling or on their paper issues.

The last two years 2014 and 2015 the number ohddigs is increased, from 40 or 50
and become more than one hundred and in some onsdsecome more than 200. The
worship hall is not a sufficient for the numberjahers and for all activities.

There is a variety of age of the attendants of AEClbticed in Sundays that all ages
are joining the worship, old, young, children, mem women but the number that is

between 30-50 years old is about 60% and the wamaerber is about 60%.

“After the starting of my research project and aactthg the interviews, the council of AECB met

and re-organized the activities and the spiriteaponsibilities as a kind of developing the sewvice
of the church*®,

There are several kinds of social services. Fomgka some of the leaders and the

members provide a transportation help for thosanigano car, baby sitting for the
children when needed, translating the papersHerntew comers, guiding them for
shopping, giving advices to find a job. There ata charity fund available to help in
emergency cases and the most important serviceschiarch is doing, is welcoming
and receiving the new comers with especial care ianlying to support them in
different ways: Visiting and supporting each otken all occasions like in sickness in
hospital, in financial crises, in birthday’'s pastieand in baptism, funeral and marriage
celebrations. All these actions support the attetedamaterially, spiritually, and
emotionally. In AECB, they celebrate all the Chastfestivals together like Christmas

and Eastern. They provide the traditional food hade some activities similar to what

16
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they used to do back home. Some families alsodrfieé newcomers to their homes.

All spiritual and social activities in AECB are bd by lay people; no one of them is
ordained pastor. AECB tries from time to time tdlect offers and send it back/ home
to help the churches and the Christians facingolesuand financial crises. | was there
once when the leader of the worship explained #x $ituation of the Christians in
Irag. When he announced that there is a big neeshen of the churches there the
attendants at that Sunday started to offer someeynand the AECB sent it to Iraqg.

3.4 The Theology of AECB, Worship, preaching and &ching

| used to visit AECB mostly every Sunday and seviamaes | stayed in Bremen city for
two days weekly to join other meetings like bibledy and prayer meetings during the
period from October 2014-to- March 2015. Throughbetse six months | observed and
| noted down the main lines of the sermons andHéelogical discussion among them.

Theologically, the AECB i%a non-denominational, non-charismatic and evaoege{Church and
has a strong missionary commitment. AECB is comagsd on spiritual religious programs more
than on political activism. Teaching focuses mogily these subjects like new birth, gaining
salvation of Christ by grace, believing in inerr&ille, in second coming of Christ, and in baptism
by immersion*’.

The aims of AECB are, firstly, to present the Ctairs message of salvation and eternal

life and to express the love and the forgivenessad for all people in general and for
the Arabic speaking in especially. They are helpihg people to establish a good
relationship with God. Secondly, to help the newnecs in their daily life needs and
challenges in coping with their homesickness. Tiirdounselling, that help people
suffering from the bad experience they faced inr theme countries.

The Sundays worship program is flexible and liv@lge language used in the worship
is Arabic, sometimes with a written German trangtator the hymns on the overhead
projectors. The music and all the hymns are Arapiauction and thought; it is very
lively and active. The worship includes sermon, ypra collecting offer, and
announcement. It always starts in time, which feecent from the system back home.
They used to start the worship late. The time ofship is every Sunday at 15:00 in a
hall under the Kreuzkirchengemeinde”, this is amptidn Church in Bremen. The
worship is enjoyable and active.

The preaching trends and methods are not very oleae could say it is not written in

>

Interviewee, member of the council of AECB.
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a plan as a vision. The sermons mostly are a galkdnversion, salvation and healing
by Jesus Christ. Sometimes some of the preacher® tpresent the biblical stories
speaking about the people of God in a foreign |am focus is on God’s support and
help, that God will not forget anyone of them, Gsaur Father, our Home, our Friend
and our family. For, example they chose the stdéidesus when he was a child and fled
to Egypt seeking for refuge, God prepared protadioHim in Egypt. Like the story of
Josef and Daniel in foreign land; because theylivenest to God’s commandments so
He protected them and gave them success. Somesofbeus their sermons on
encouraging the attendants to behave as a reat@hrilike to be honest, active, and
friendly in order to express the picture of JeshsisT in the society. The preachers are
different people every Sunday. The responsibledeaorother Behnam, told me that
when they invite someone to preach in Sundays @svihey give him freedom to
choose the topic and the bible text. Behnam sdiche Holy Spirit will guide him to
speak, we could not limit the spirit, but we cophdy for him”.

Their concept of prayer meeting is: God has thénguty on the world so that when we
pray we call Him to interfere in the situations artthnge it. They have a special time
for prayer every Sunday Service and they have aiapmeeting every Friday for
prayer, they call it “Prayer meeting”. In this peaymeeting they give opportunity for
meditation, for each person to pray and to shage ffersonal experience, meditation.
He can ask the other to pray for him or her fopeacgl personal matter. In this time
women can share the word of God or the prayer. Tieggat prayers every time:
praying to get their own Church building, for theople suffering back in their home
countries, and for the unity of Christianity thatle sign of the “Christian love”.
Evangelism is a very essential goal in AECB. Thg wiaconverting people is not clear
during Sunday'’s time, but the sermons mostly acallafor conversion. | noticed some
attendants from Islamic background. The number ttdndants is increasing every
month. They believe that evangelism is to savesthds of the people for eternal life;
Jesus Christ is the only way of salvation. Theyevel in the second coming of Jesus
Christ and the Eternal life for the believers amel thell for the nonbelievers.

AECB as a non-denominational church means thaetlseno specific doctrine focus.
The only thing is their focus in Jesus Christ, $hgiour and the Lord, Brother Behnam
said. The Church is open for all people from défdrreligious backgrounds. Even we
could notice the church is free but we could notstder it a charismatic church. | could

not see speaking in tongues or the similar wayarkship.
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Lord Supper is offered only for “the Real BelieverBhey are very strict on this part of
the service, they always announce before the gaation that is only for Christian
believers. They believe that is very holy but oty memory, to remember the
redemption of Jesus Christ on the cross. They ipeadtin a separate meeting not in
normal Sunday service and make sure that the trontas received from them who
deserve to take part the “Believers”.

3.5 The organizational structure of the church: Br. Behnam told me that they don’t
like to spend more time of organization and adntiaieon matters. If they spent more
time on prayers and giving space to the Holy Spiriguide and to lead them working
hard for the people away from God that would beebeTherefore the lack of structure
seems to be a kind of spirituality.

AECB has a council that consists of five laymerdéga and one German pastor. His
name is Pastor Torsten Mostein; there is one resiplenperson of the Church, they call
him Brother or Minister Behnam Mikhail. The fiveylaen of the council leaders are
participating in both services: the spiritual arnd tadministrative matters. There is
shortage in pastoral counselling ministry and yauthistry as well. No one of them is
ordained pastor, which means the leading systetheoAECB is done by lay people.
Three of them did some theological courses, Bibbtadies, and training programs. In
2014 AECB had (gameeia omomia) a general assemipheafficial members that are
written in the church document (11 members), betrtbn-official attendance was about
60-80 person and in the big events more than ondrkd. In 2015 during the last four
months the number of attendants is increased betveeen 150-200 worshippers.

The official situation of the Church was beginninogder the umbrella of Kreuz-
Gemeinde in Bremen until 2012. Then it became teigd at 1.1.2013 at the German
government as a social association that can dausiactivities. They have a volunteer
responsible minister, Brother Behnam, because ranfiial reason, but they express
their wish to have a full time job ordained past#r. Behnam does not live with the
congregation, as he has to work in another jobréfbee the result is limited care for
the congregation, absence of deep teaching progaach$or putting a future vision. Br.
Behnam is leading the Lord Supper once a month thighhelp of two leaders of the
council. There is always announcement before thel ISupper for the congregation
that this spiritual meal is only open for the bediess with a kind of warning to those
who haven'’t especial experience of "new spirituahbor conversion”. It is not allowed

for them to take part in it. But | notice that mostthe attendants participate in the lord
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supper with very much respect, humble, and devout.

After three months of conducting the research ptojth AECB | have noticed that
they started to develop the church organizationcsire, adding new activities. In
meantime they gave another meeting in other Ger@laurches. They formed four
meetings and four committees, one for youth, omeBible study, one for women, and
one for prayers. Some of these meetings got td Exs. Johannes Sodenmat Church.
3.6 The Ethnic & The Religious ldentity: The identification as a Christian of the
people joining the AECB is neglecting the Arabidwret definition. It welcomes
everybody from Arabic speaker’s background androffelp and mission to them.
Sometimes | noticed that there are some Germanmgpthe worship, but their number
is very small. The Arabic language is commonly usethe worship and during their
communication as well. The AECB concern is to pnesechance for the attendants to
enjoy their home culture atmosphere in these mgetingether and attracting non-
Christians from the Arabic speaking areas for dytiges. They care little about the
Arabic language, about the Arabic national fesivaind about the Arabic traditional
clothes. There is no concern to have classes thtd® Arabic languages to their
children although they concern to bring them toAngbic church activities. There are
several customs in which they participate, inclgdi@hristmas celebrations, small
prayer groups, and personal occasions meetingeihdmes. That further reinforces the
feeling that they are at home and strengthens tekgious identity.

A Christian identity serves to ease tensions betwsmbian and German identities;
however a Christian identity sometimes createsidganamong Arabian ones. Most of
AECB believe that their origin ethnic is not Araptheir roots went back to the history
before Islam and they feel comfortable with the iS€tfan identity. For example, the
people coming from Egypt prefer to consider thenesPharaohs or ancient Egyptians
more than Arabian, the Syrians like Assyrians orthesy call it Soriano more than
Arabian, and the Lebanese as well.

Although the AECB attendants believe that the Aaabidentity is part of Islam, they
like to maintain their culture and tradition. 1nki because they feel comfortable and
stable with the culture and tradition they grewinplt is a kind of home for them to
keep their roots and tradition in a new environmém Germany. Some of them are
proud of their origin nationality and the name leéit home country, but not before their
Christian religion identity. Firstly they say weeahe family of Christ.

One also could notice that the people coming fromniaSand Lebanon are more
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homogeneous together than with those who come éthmr countries. People coming
from Egypt and from Sudan are more homogeneoushegéan with others. When |
asked about the reason, some answered because odrtimon history or because of
the shared borders and the neighbourhood. In gyit¢he different nationalities
backgrounds their common language and culture lthieg together.

The ethnicity in some points is also different iE@B: Syrians, Lebanese, Egyptians,
Sudanese, Iragis, and other Arabic roots. One @fcdhmmon cultures is the habit of
living in big families back home so that they toyreplenish in being together in this
Arabic congregation. The Lebanese and the Syriemsnare liberal than the others in
terms of the way of clothing of the women and & tily of understanding the Bible.
But these different points do not make tensiong tther common culture and
Christianity bring them together in homogeneity &admony.

There is a kind of differentiation among the groupA&ECB along line of immigration
date: those who immigrated earlier and the new cemEhe newcomers have more
indignation against their countries than the oldhecs. When | tried to search why? |
found mostly two reasons, 1. It is because of thitesng and the difficulties they
counter back home, 2.it is because the old costédrsnissed the good memories and
are used to enjoy back home.

3.7 The Role of women: In AECB; the women are not serving in a majorisiea
making role, although they are very active in manlyer less leadership roles, for
example singing in the Choir, teaching the childienthe Sunday school, visiting
people at their homes, and providing every Sundayl.f

The women in AECB are very effective in an indiready, as a wife of leaders, as
assistant to the responsible minister of the Chumad when doing warm welcome to
the new people. They concern very much of all maiiteAECB in a hidden way, which
could be a kind of being humble or a kind of wisdtmrtope with the Arab mentality.
Arabs sometimes do not like women to be in leagiogjtions.

Can women be a pastor, elder, and deacons? BrB#iaeram the responsible leader of
AECB and 13 interviewees answered, "the Biblicatteng is there is no woman pastor
and elder in the bible but there are women deacdtis”told me that they encourage
everybody to participate in the ministry of the @huincluding the women but they
could not have a woman as an elder. The field efsghiritual work in Bremen is really
wide and needs a lot of efforts and support. Heresges his happiness with the

democratic system in AECB in terms of decision mgkand the team work. But
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because of the different backgrounds of the attetsdiney could not give opportunity
to the woman to preach and to lead. Might be problevould arise among the people
who are joining the Church.

There are various views and opinions among themtebviewees have no problem if a
woman would become elder and pastor, while the ntgjavas opposite to it. One
active woman expressed her wish for the womenneeses a pastor and elder not only
as a deacon. But there are other women who didavour women to get leadership
position while they could take part actively in ather services in the Church. Another
woman said that she can speak to the Council o€thech and her opinions are taken
seriously. She did not feel that she received uale¢reatment of the other male
members. | think that the responsible leader ofGharch has no intention of opening
further discussion of this issue. As long as norgjropinions are voiced publicly and no
incidents occur that force the Church to deal witthey keep silent.

3.8 The Second generationin AECB there are two kinds of group, the firsttie
group of newcomers who came the last four yearstlagid percentage is about 60% of
all attendants. The second is about 40% who carBetmany more than 15 years ago.
This second group who came 15 to 25 years agohilasen who grew up in Germany.
Those who came to Germany as children or born irm@ey one could call them the
second generation.

Second generation Arabic Germans - now mostly thges is between 5 and 25 years
old - are currently attending high school or agdle They are mostly attending the
German Churches and might attend the Arabic Chiarébstivals only. They can speak
German fluently but their Arabic is weak, therefgogning the German service is
understandable for them. Some of them are actitkerGerman Church and involved
in children and diaconal ministry. Religion and @tubrings comfort and joy for them.
Some said that Church and Christian religion ansdverlot of difficult questions about
the existence, the life, and the life after death.

Their relationship with their parents culturallydareligiously is a kind of commitment.
The second generation is committed to their paremisies; for example as “a real
Christian” they would specify as their future speg®meone who is joining a Church.
He or she should share as well “the same moratlatde” and it does not matter if the
partner is German or Arabic. The parents try taheheir Children the Christian values,
home country culture, and they concern that théitdeen have friends whether

Germans or Arabians but with the same moral stalsddviost of the parents are not
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concerned about teaching their children the Arddmguage. The most important point
would be to grow as real Christian believers.
A few of these second generations suffer from a kihdiscrimination in school or in
finding a job and feeling sometimes lost becauséheir colour or their nationality.
They do not consider themselves fully as a Gerntah ia the same time they did
neither experience nor learn much about their hoowtries heritage, traditions, and
culture, they said. But most of them do not fingy @noblem or different treatment in
the German society. Most of them are fully integdaéind acculturated with the German
culture in terms of language, communication, arelway of life as Germans specially
those who have one of their parents being Germdty percent of the second
generation interviewees identifying themselves as@ns and fifty percent identifying
themselves as parent origin nationality.
They dress, look, speak, and think somehow liker@@es, different from their parents.
Their parents speak to them in Arabic or Assyriam fmmost of the children reply in
German. AECB members feel that their church hasoimpete with doing so many
things to attract the young generation and meet thimking and their understanding
but not yet succeed.

Chapter Four
The home background of AECB Attendants: Religiously Socially, Economically,
and Politically;
4.1 Religiously: The Church in Middle East is very old and very cahin the life of
Christians living there. Christianity started inddie East from the first century after
Christ. The Church that has been started in Pestiglcalay in Jerusalem was
multilingual, multi-ethnic, and multi-culture, amdid not lose its marks of Christian
diversity. The Church in Middle East is always openall different people, even after
the conflict that happened between the WesternthadEastern Church in the fifth
century and more after the protestant missionaaese from the West.

“Christianity, which originated in the Middle East the 1st century AD, was one of the major
religions of the region until the Arab Muslim comgiis of the mid-to-late 7th century AD.
Christianity in the Middle East is characterizedhaits diverse beliefs and traditions, compared to
other parts of the old world®.
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The protestant church did a good job in the Egypsiaciety in several fields from the
Nineteen century.

“The protestant church started in Egypt and in&gimce1854 when the first American missionaries
arrived. The protestant church had a great woitkensociety in the field of education, health care,
and social services”

The Church for the people in Middle East is morantla place they can practice their
religious rituals but it's a place where they coutedet God, meet each other, practice
social activities, and are getting social and psiadical support. Thus the church is
very essential in the life of the people, sometimdakes the role of the state like in

Egypt, working as social organization and educaiiamstitute.

Although the law of some Arab countries give freedo all religions but many radical

Muslims forced Christians violently to be Muslimdaneglected the law of the state.

“The "Six Country Immigrant Integration ComparatiSarvey'—a five-year study of Moroccan and
Turkish immigrants in Austria, Belgium, France, Gany, Holland and Sweden—was published on
December 11 by the WZB Berlin Social Science Cerire of the largest social science research
institutes in Europe. According to the study (Gamraad English), which was funded by the German
government, two thirds (65%) of the Muslims intewed say Islamic Sharia law is more important
to them than the laws of the country in which theg” 20,

That could give part of interpretation of the caifland the tension that exists

nowadays in the Middle East between Christians Bhalims. When any small
problem occurs it becomes a big fight and sometitaken as a war, as a defence of
being, and of life from both sides.

The Arab Christian refugees in Bremen describedexpdained that the living and the
growing in a religious persecuted atmosphere fradical Muslims forced them to flee.

Najib Awad said:The suffering and persecution the Christians hexgerienced in some of the
Arab countries (like Egypt and most recently Iraayd the general political, economic, and social
suppression and difficulties in other Arab courstrijike Syria, Lebanon, and Palestine), all exerted
on the Christians unbearable pressures and comdp&llarge number of them to immigrate into
other lands, searching for better and more se@am&xkt, opportunities and futurd”
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The Guardian newspaper in February 2013 reportatysia of the decreasing number
of the Christians in Middle East and said:

“The number of Middle Eastern Christians is drogpdue to such factors as ethnic and religious
persecution. Recent spread of Jihadist and islaidestiogy, foreign to the tolerant values of the
local communities in Syria and Egypt has also plageole in unsettling Christians' decades-long

peaceful existencé®.
The AECB attendants learned in their home countaiesut Christianity from early

childhood. 90 % of them spent their early yearsij@ the Sunday school in the
Church. Sunday school Christian meetings in Midelestern Churches in general and
in Egypt in special are very important and veryeasial for all children to join it
regularly. Sunday school is the first basis for i€tlan education, Bible study, and
Church liturgy. In some countries like Egypt Sundaool people can join it from 4
years up to 18 years old. There the people leain @hristian faith, Church liturgy, and
the Biblical educations. According to Coptic OrtbadChurch, Sunday school was very
important for its revival and advancement. Sundelgo8| started as a reaction to the

protestant and Catholic mission to Egypt from theédie of the nineteen century:

“Before he became the head of the renowned Thamdb§ieminary in 1918, Habib Girgis felt that
preaching and adult education were not sufficiembugh for the advancement of the Coptic
Orthodox Church. Protestant and Catholic Missi@sliave been at work since the mid-nineteenth
century, with the aim to radically influence theews of the Copts in order to abandon their long
lasting faith in Oriental Orthodoxy. Thus, with nyaissues at hand, Habib Girgis decided to
establish Sunday schools at the turn of the twiéntientury as a means of satisfying the need for
education. As a result, Coptic Orthodox Sunday slsheere founded in major cities in Egypt in the
year 1900-15 years before there were even Egyptiatic schools. The Sunday school movement
flourished in Egypt after much hard work, and nd@maptic studies thrive in Egypt and abroad.
Sunday school was the main pillar for the renaissaof Coptic Orthodox Christianity in the
twentieth century until presen%.SZ

At least 60 % of the interviewees described thal tivere influenced by a kind of
evangelical movement happened in the eighteensedfitentieth century in the Middle

T Awad Najip George, And freedom became a publi@sgpolitical, sociological and religious

overviews on the Arab Christian and the Arabicrepage 62, LIT, Berlin 2012.
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East that was very effective in their spirituaklifThis movement resulted in a lot of
seminars and conferences of spiritual revival mesti overnight payer meetings,
leadership training, and Bible study groups. Thes®e happening in many local

churches and in many big conference centres as Tadly said to me that was a turning
point, new spiritual birth, and a call for missidfrom that time on they have become
very active in their local Church and participated the services strongly. This

movement made them rise up against their religritusl routine and being close to

“the free evangelical believe”.

In 1987 Makram Nageeb, professor in the Theolods&hinary in Cairo, wrote a book
under the title “The Charismatic movement”. Thisobkavas reaction and analysis of

this movement in Egypt as well. Makram Nageeb said:

“The Evangelical Charismatic movement” startedfpesar in Egypt during the sixties of the twenty
century by the evangelising training schools anth@nineties with a wide scale so called spiritual

conferences among big numbers of the youth and git@nadult church members as wellr
The Charismatic movement book was a translatiothefEnglish book, "In the later

days, the outpouring of the holy spirit in the tweth century” by Vinson Synan.

Synan wrote:

“These facts highlight a major development Chnistiain the last years of the twentieth century: 1-
the fastest growing denomination in the world &@se associated with the Pentecostal Charismatic
movement. 2- The largest family of Protestants le world are those known today the
denominational Pentecostals. 3- The five largestegtant congregations in the world are the

Pentecostal Churchéd’
They used to live in their home countries in agielis environment. Religious

character is everywhere and any time, it is alwaypsind them in public: in the public
transportation, in the daily life conversationsdan the pictures of saints and of
Biblical verses hanging at the walls of their hause

They used to live in a conservative faith and Muséinvironment. They have learned,
how much important it is to obey the Biblical commdenents and to live in front of the

world according to the Christian faith and as Gddiily. They should show to the

T Nageeb Makram, elharaka alkarezmatia, The Chatist@vement, Dar elthakafa, page 28
Cairo 1987.

T Vinson Synan, In the later days, the outpourifighe holy spirit in the twentieth century, Xulon
Press; page 23,USA 2001:
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Muslim surrounded context “the real and the corf€ttristian belief.

| could conclude that the religious home backgroahthe Arab Christian refugees of
the AECB with at least four main points has a veiffective impact on their religious
perception and current religious beliefs. First #ve historical Christianity and the
surrounding of the Islamic persecution. Second, Gheirch in Middle East is very
central in the life of the Arab Christians. Thilinday school basis Christian education
is very strong and ethical obligatory for all Chias Children in Middle East. Fourth
the evangelical Charismatic movement that stafedia?5 years ago.

What | found very clear of AECB people religiouskground is that they grew up with
hunger for religion and deep desire to experieheecomfort and the love of God and to
satisfy and obey the Biblical commandments.

4.2 Socially: Something was interesting for me during my talkivith one Syrian boy
(11 years old). He expressed his first impressitberwhe arrived at Germany, that he
found all the people around him have strange fatlas experience explains how
difficult it is being uprooted from home, family @rriends. To live with people having
a different colour and language is really a burfigrsuch a boy.

Most of AECB attendants used to live in a very eloslationship with relatives and
friends back home, so that they suffer from homkress because their loved one are
not nearby any more. In Middle East people usedhare everything: the food, the
money, and work. For example, when someone hasdialaproblems he can ask his
relatives and friends and will get support. If some is in a health problem he starts by
calling his neighbours, his relatives, and hisrfdg, not the ambulance or the police.
When a family moves to a new home they find helpmafving all furniture from
relatives and friends. If there is a wedding pagierything is provided and organized
by relatives and friends.

In Middle East people can visit each other regulat any time. No need to fix
appointments one week before but just a few hoefsre or even without phoning, just
knock the door or ring the bell. There are speuiaits at personal occasions like
birthdays parties, getting birthdays, marriage viregidand religious celebrations. They
cook together, eat together, clean the houseshegetnd sometimes in some occasions
they sleep together as a kind of big concern o edicer.

In disturbing conditions, when someone is in atbogble, people come together and
spend long time with the person until the problensalved. It is a kind of support and

solidarity to be with a person in his trouble tilsatengthens and encourages him. If
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someone dies all the family and the friends commedliately and stay at least three
days with the spouse and the children. Sometinesvttimen do all the housework and
cook the food for the people coming to share inftimeral and after.

For religious occasions like the Christmas feastdtare special habits like joining the
church together as a family and congratulate ediolr @fter the worship. If there is a
dispute or quarrel happened between two peopleist ®nd up in the Christmas or the
Eastern days. They say to each other. how comesnyog the feast celebration while
we are in dispute and quarrel! They find the religi feasts as an opportunity of
reconciliation and forgiveness.

Food is very significant in all occasions and esenf the home land of AECB
attendants. There is a special food for the bielelrations, for the Christmas feast, and
for the national festivals. The food brings thewsel together as one family as one body
and when eating together they have to be faithfdll@onest to each other.

Some of AECB were born and lived most of their iifiethe countryside and are not
used to high-tech life, modern structure, and fowhsnteractions in Bremen. Their
confusing started in the airport when they coult use the trolley and this fear moved
to dealing with all kinds of machines, buying ansportation tickets, ordering for the
food, using the cell phones, and finding their addes.

Back home they used to speak loudly or using themds to touch each other. They did
not get used to see man women kiss each othemicglaces, but in general they are
greeting each other with a lot of kisses and hagl; among relatives. Women did not
get used to wear a few pieces of clothes they cwstr all body in public places. They
did not used to be very sharp in time, in eatirggdhily meals, in appointments, and in
dealing with mistakes. They used to sleep lateveakk up late and have a nape during
the daytime because of the hot weather in theirehoauntries. When they talk and tell
something mostly they exaggerate and they do reoit s a kind of lie. They can easily
use the personal things of each other sometimé®utipermission.

The relationship inside the family in Middle Eastmale domination. The husband
mostly is practising oppression against the wifa, éxample the wife cannot go
somewhere without permission from her husband &swlia general, girls and women
in Middle East need this permission from their &thand from their brothers. In
Middle East, sons and daughters are raised antedrahfferently, for example the
disadvantages experienced by the girl child stergnfiiam the restriction she has to

contend with compared to the boy child. She is gisen more responsibilities inside
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the house because of the expectation that womeuldsihearn how to do household
work. The future of girl child socialized to belimited in the future options (I don't
understand the sense.). They are socialized ircoheept, that the husband and the
brother always should protect the wife and thessisbm the danger that surround them
against the men especially in public places becaidisthe sexual harassment. The
women should submit to the male authority and rhiustfor the family to the point of

self-denial and self-sacrifice.

“The MDGs have not been entirely successful in iglating the social and legal constraints and
discriminatory behavior against women in the Aratirld throughout the past ten years. Therefore,
discriminatory laws against women should be abetistpositivist laws to ensure women'’s rights
should be developed like a unified penal coderistance, and most importantly, Arab governments
should withdraw their amendments to Article two @EDAW. Steps should be undertaken to
develop women’s access to the employment marketlaockase the gender gap. The content of the
different Arab curricula should be reformed notyotd develop the rights of women, but should also
March 2011 Journal of International Women'’s Studies 12, 3 41 address discriminatory social
practices against women, to eliminate discrimimatet the grassroots level. Without directly
addressing discrimination against women in the #watd, the realization of the MDGs in 2015 by
all Arab Countries is highly unIikeI);ﬁ.

4.3 Economically: The economic situation of the home countries efAnab refugees
in AECB is weak. It became very weak after the albed Arab Spring revolutions
throughout the last four years.

The economic situation in the homeland of AECB rattnts is in three different
dimensions according to the background of threfemdift groups. The first group is the
youth people who were suffering from the unemployimand hopeless future. The
percentage of unemployment in some Arab countsiegiiy high for instances in Egypt
and in Sudan as well. The second group is the gideple who already had a good
business in their home countries but because ofnhecure situation they lost their
money and their shops. For example, there is aydiving now as refugees in Bremen
and the husband was working in a good position faciory. But facing a threaten
conditions he and his wife then left everythingl dled to Germany. Another one told
me that as a Christian in the Arab a Muslim coumgryoo difficult to build your own
business and to have a free a trade project. TdieataMuslims were disturbing the

Christians and attacking them in their private bass, stole the precious things, and
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destroyed the shop and the rest of the things.tiihg group sometimes could not find
the food for their children might be because ofwae like in Syria or might be because
of the bad economic situation like in Somalia.

In Arab Countries,

“Growth remains positive, but too weak to boost gubation. Average growth (excluding Libya) is
estimated to have inched up to 2.8 percent in Z0di@ 2% percent in 2012. Meanwhile, growth
declined in Egypt and Tunisia, and a sharp drogliproduction precipitated a recession in Libya (-
9 percent real GDP growth). Such a growth perfooeds far below what is needed to stem the rise
in the number of unemployed, which climbed to 5iBion, by the end of 2013—an increase of 1.5
million since end-2010. Downside risks remain highe Syrian crisis and continued violence and
instability in other parts of the region could lgadca further increase in the number of refugeed, a
damage trade, confidence, and growth. Setbacksetgpolitical transitions would further delay

economic reforms and deter investmeAf. * o
We could notice from this the chances of finding jo most of the Arab world are very weak, the

secure life is absence, and the future is not.clear
In other words, Lahcen Achy who is an economisthwvakpertise in development, institutional
economics, trade, and labour focused on the Mitidst and North Africa describes the current

situation in Middle East in this way.

“Given the tough challenges that the region isnigcthis is a modest figure that does not meet the
level needed to reduce the high unemployment raggecially among the youth, and to improve the
low living standards. The economic prospects sedumriér in oil-importing Arab countries,
especially in Syria, Egypt and Tunisia, where sigguroncerns harm the general investment
environment and hamper economic activity. Moreothex,slow economic growth exacerbates social
anger and breeds more strikes and protests thay delonomic recovery. As a result of this
controversy, efforts to achieve political transitistall further and countries such as Tunisia, Egyp
and Yemen fall into a vicious cycle that threattvestrust of the people in the futuf&”

The economic situation during the time before tmabAspring was even worse. Najib
George Awad explained it and its influences onpeulation and said:

“The failed economic strategies put the Arabic atithrian regimes of the 60s under serious
scrutiny and criticism from the population. Thougtany things changed in the situation and
circumstances of the North African and Near Easteai countries during the past five decades, the
economic situation did not witness and serious awpment, and the drastic living conditions of the

T Staff of the International Monetary Fund, Arab @wies in Transition: An Update on Economic

Outlook and Key Challenges, Online article, May 201
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majority of the population therein even worserféd”
| could conclude that the economic background efAECB attendants in their home

countries was too bad before fleeing and they faoumthope to be better. Most of them
said to me that the future for them was dark ancdeam and they chose to escape to
secure their children’s life and future.

4.4 Politically: The political situation in the Middle East is urediend unstable. After
“The Arab Spring Revolutions” the events and tresbthange every day, as well as
challenging to comprehend with numerous news tleataceive from the region every
day. From 2011, the presidents of Tunisia, Egyplt labya have been shouted or put in
the jail, or lynched by a mob. Yemeni was forcedtp aside, while the Syrian regime
is fighting a desperate battle for bare survivale@oes not know what the future might

bring and, of course, foreign powers are closelichiag the events.

“The Arab world has a long history of struggle fofifical change, from leftist groups to Islamist
radicals. But the protests that started in 2011dcoat have evolved into a mass phenomenon had it
not been for the widespread discontent over uneynmat, low living standards, several years of
corruption, and ageing dictatorship. The angemifersity graduates forced to drive taxis to
survive, and families struggling to provide forithehildren transcended ideological divisions*.

Arab regimes have been sitting on a demographie iomb for decades. According to ths
Development Progranthe population in Arab countries more than doulbetiveen 1975 and 2005
to 314 million. In Egypt, two-thirds of the poputat is under 30. Political and economic
development in most Arab states simply could nepkap with the staggering increase in the

population, as the ruling elites’ incompetence bdlfay the seeds for their own demiSe”

The Christians minorities in the Arab Countries suffering because of the persecution
of radical Muslims who forced them either to becdvheslims or to be killed.

The dictatorship regimes in only used the Christianthe election game but did not
give them support or equal chances in the polificatess and in the high governmental
position. As a Christian in Middle East in manyqaa you are not free to build Church,
to make your religious rituals, to evangelize, &mgractice your political rights.

T Awad Najip George, And freedom became a publi@sgpolitical, sociological and religious

overviews on the Arab Christian and the Arabicreppage 4,5, LIT, Berlin 2012.
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Awakening in 2011. About newmjiddleeast.about.com.
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“In addition, political turmoil has been and caontés to be a major contributor pressing indigenous
Near Eastern Christians of various ethnicities tolwaeeking security and stability outside their
homelands®.

The political situation in the Arab countries is @mhealthy environment to include the
different thoughts and attitudes. It is very difficbecause the dictatorship regimes exist
there since more than forty years ago. The undeatiocsituation does not allow the
people to express their ideas freely and does inetapance to have any kind of clean
elected parliament or presidents.

“The political regimes before the Arab spring rexmins January 2011 characterized by the Absence
of the law state, and the situation working bytietes and corruption‘q’.2

The political situation does not give equal oppoitias and equal rights for all people
and for all minorities.

Chapt-ive
Collected interviews data: Part 1
Introduction: In this two following chapters | would like to riew the interviews data
that | could collect from people in Bremen whetfrem Arabs joining AECB or from
Germans having some contacts with them.
My project based on qualitative research took 5 thm®rfrom September 2014 to
January 2015 on AECB between collecting data, repditerature and writing the
evaluation report. From February to June 2015 Iwudting this master thesis.
| gathered information by using two ways, the fissinterviewing 27 persons (19 Arabs
and 8 Germans), and the second is by writing mgmasions on their setting.
The interviews questions formulated in four dimenst
1. The background of the Arab Christian refugeed #re motives behind asylum
seeking. 2. Their current spiritual situation ireBren and what does the AECB mean
for them. 3. Their interaction with the Germans.l#eraction with other Christian
denominations and with Muslims in Bremen.

| started my work plan by contacting the key pessonBremen, like the responsible
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person of the AECB who is Egyptian, Br. Behnam Meh and the Council of the
Arabic Church as well. Then | visited the Arabicutth several times as a kind of
orientation and to build a trust relationship witie people there. While joining the
worship and the fellowship time, | formed the saenpiterview questions, which all
together took some time. Later on during the tirhénterviewing people | also made
some changes on it. | recorded all the interviewhl permission of the interviewees. |
also collected my data by making about 20 phonks,cala e-mail, face-to-face short
talk with the attendants during their meetings e tchurch and by writing my
observations. | put the interview questions in asi and open forms, and tried to be
flexible for interfering when any new effective gtien came to the fore during the
interview time not interrupting the flow talk ofdhnterviewees.

In chapter five | present two points: The past @he present situation of AECB
Attendants:

5.1The Past of Arab Christian refugees back home:

Regarding their background situation and motivdsrzkeseeking for asylum | noticed
their silence for a while, the deep breath and theg started to talk.

15 interviewees told that they fled because ofgmlis problems: They faced
persecution, violence and injustice just becaugsy @re Christians. They mentioned
many stories and examples to explain the probldrag tountered back home. | will
present only one of these stories told by a Syt#was working as a cemetery taker
and there is a habit for Christian women that thisyt the cemeteries every Saturday
with some food to distribute for poor people andnebmes for their neighbours. A
group of young Muslims used to disturb these Cianstvomen and were sexually
harassing them. He tried to protect the womenthistMuslim group hurt him strongly.
This situation happened nearly every Saturday.|lmice this Syrian Christian man
nearly died after having been beaten violently. 8uheone took him to the hospital to
have a treatment until he recovered. When he féd@aplain in the police station he did
not get any protection or justice because he itr@stian, he said. Afterward he tried to
find another job but he could not. In the end heidid to flee abroad. The significance
of this story is determining the main motives behiime fleeing. It describes the difficult
situation of Christians in the Middle East. It istreasy to be Christian in Middle East
and to be women because of the problems and tferiags.

One told about the hopeless life in Egypt, the cr@nces of jobs. He graduated 2011

stayed unemployed although he like many othersskadched actively for jobs. He fled
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looking for hope and for achieving his dreams better future, he said.

One attendant of the AECB fled because of politiedsons, but he refused to be
interviewed. 17 are searching for security and qutbdn; there is only one who is
looking for studying and discovering a new modeorld: He said to me that he still is
young and wants to learn and to study in Germanthat he could find an environment
to gain high education in order to get a good fifob.

| noticed that at least 13 interviewees were ngiplgavhen we talked about their life
back home. Some said because of the homesick hatsdiecause of the bad memories
coming up again disturbing their new life.

Regarding their religious life in the home courgrlevas astonished about their strong
connection with AECB. 13 interviewees did not cancewuch with joining Churches
regularly or having been involved in Church acitgéstback home. But their relationship
with God always existed and they wanted to satdbg in the daily life behaviours.
Therefore when they came to Germany they lookedSiod by joining the AECB. 6
used to participate in the worships and in the dwgervices back home. 3 Syrians
interviewees were very active back home and they tme initiative to build an
evangelical church in their village and they foumelp and collect funds until they
succeed to build this Church. They used to joimaditional Church before but after
attending a charismatic conference they used te bpiritual meeting in their home for
some years and then decided to build an evangeltakh. After about three years of
working actively, this church grew fast. These ¢hygeople are now very active in
AECB and happy to support it very effectively, trezyd.

Regarding the social life thel9 mentioned that thegsed their families and closest
friends. Then they smiled and their face becamghbrand they remembered some
situations from the time of their childhood or sosignificant places or specific kind of
food. Most of their stories focused on the exchamigds, the festival celebrations
atmosphere, the food, and the support they foundifficulties from others whether
spiritually, psychologically and sometimes finaflgighey said.

18 had a long, hard and expensive process to con@etmany. Some came through
Georgia especially the new comers from Egypt anthes@wame through Turkey
especially the Syrians. Although they faced a l@igger during the journey to Germany
most of them explained that the suffering in tleguntries was much worse. Some of
them said: “the life under threat and without fetis a kind of death.” They appreciate

what Germany is doing for them currently.
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14 interviewees came from strict religious envir@mi One example from Egyptian: a
woman told me that her father used to force hew#ar a full cover clothes as a
traditional religious command. Another one told whge had fallen in love with a
Muslim girl the surrounded both sides, Muslims algristians, tried to hurt him. 5
women that | interviewed are happier than men imn@@ay. Their life here is much
better than in their countries because of freedmgquality and dignity they said.

I could conclude that there are at least three measons behind their asylum seeking:
Islamic persecution, oppressive political reginaas] the bad economic situation.

The 19 feel nostalgic to the social life back home.

5.2 What does AECB means for the Arab Christian raigees?

| asked them what is emphasized in the AECB what ttould not find in other clubs or
cultural and political groups. 11 interviewees pubrity on the Christian fellowship
after the worship. It would be different and vemaltihy. When | asked how, they said:
we feel free to speak without fear and we couldesp our problems and concerns with
confidence that would find a Christian advice, sols and offering help. 5
interviewees said the wonderful worship, the preaghthe music and the singing that
could comfort their souls and remind them by theskip back home. 3 interviewees
said the help that the Church is offering to usardiopg their papers matters. One said:
“I do not know the German language and in Germaayyrthings need paper, paper,
and paper. That is too much and | was not useditonny home-country. The AECB is
doing a very good job to me in this matter thad lsind of support lessening my stress
being unable to communicate with this differentistg.

The 19 interviewees said: “The AECB is our homesharBremen”. The most repeated
sentences: “we feel that we are among our familg. e the atmosphere, the freely
speaking and the easy understanding to each dt¥eerare happy with the Arabic
worship, with the music, the Arabic Christian sgnfge spiritual sermons and the
listening to the word of God. In AECB we could deigte our wedding as we were used
back home with a lot of people surrounding us, vaittot of food to eat together, and
with the spiritual blessing by the church that cobless our marriage. In AECB we
could bury our beloved people when died and findmvaupport from our brother and
sister in the Church. In AECB we could participatehe Lord Supper that feeds our
souls and strengthens our spiritual life”. The gatig in AECB gives them spiritual
comfort that is very close to their homeland enwinent. Thus the urgent factor, that

made AECB start and grown is the search for a rawehin a foreign and new land.
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When the question arose whether they were Aralé3eomans, the oldest congregation
members and the new comers were very sensitivethighdefinition as Arab. Although
they are speaking a good Arabic they do not fegifodtable to identify themselves as
Arab as they explained to me as | already mentidredolre.

The responsible leaders told me, when they putraenfor the Church they tried to
avoid the different confessional tension by thidirdigon “The Arabic Evangelical
Church of Bremen”. As the attendants of AECB comemf different Christian
confessional denominational backgrounds the orgytitl, which is not questioned in
the old group and among the new comers, seems theb€hurch relation and the
Christian Identity. Especially the German identigynot yet adapted because of the
language challenge, the culture gab, the diffiealtof getting official paper, and the
difficulties of having the German citizenship tihaguires long process and long time.
Regarding the children of the old members who &aee gecond generation in this
community in Germany are doubtful about their idgn¥When | interviewed 7 of them

| found out that 5 of them understand themselveStasstians coming from the Middle
East. German is a language they command best. dfatem are not interested in
joining the AECB, one of the main difficulties fénem is the Arabic language. The
liturgy is held in the Arabic, some songs are tiaesl into German but it's not enough.
5 of them are joining a German Church like, Matdi@emeinde, Kreuz-Gemeinde,
and St. Johannes Sodenmat Gemeinde and some oathesaen active in the ministry.
One girl said to me that she takes part in the Surstthool meeting being happy to
participate in the service of the Church. 5 of thema confused in their identity, the way
of life of their parents and the way of life of Gen society surrounding them.

For the new comers the question of identity is yeiturgent. Their answers were very
clearly connected to their Christian and theirovadi Identity.

The 19 interviewees are ready to help in the cheetliices without any hesitation. One
told me that she is full of desire to serve Godthete is no clear advice offered by the
church. Five are really taking part in the churenvies; clearly those who are the
Council leaders. 4 of these leaders used to beeasti the spiritual services in their
Churches back home.

17 interviewees wish to have their own church bodd They do not have enough
places for children Sunday school as well as farttyaneetings and other activities.
They meet in Kreuz-Gemeinde in Bremen in a dowirsstaall only once a week on

Sundays.

41



But after six months of contacting the AECB someeli@oments happened in the
spiritual and the organizational structure. Fortanse, they start four more kinds of
meetings for youth, prayer, Bible study, and womeeting. And they create new four
committees from the believers to lead the actisibéthese new meetings.

Chapter Six
Collected Data Part 2
In chapter | present two main points in four ide@ke interaction with the German
Society and with other faiths:
6.1.1 The interaction with the German Society:
According to a forecast by the Federal Office fogMtion and Refugees, the number
of asylum seekers in Germany will rise in the caynyear, again. "We expect for next
year 200,000 first-time applicants and 30,000 feligp applications,” the president of
the Federal Office, Manfred Schmidt said. From daypio November 2014, Germany
had a total of 181.453 asylum applications, 155.df7them initial claims and 26.026
follow-up applications. In 2014 the initial recepti had occurred to partly chaotic
conditions. The authorities were completely ovenwigel by the increased influx of
refugees. Schmidt hopes that he can reduce théiauet the asylum procedure with
the additional employees. The federal governmentdidered to shorten the average
length of about seven months to three.

The human rights organizatiofro asylum" criticized the forecast of the Fede@ffice
because Germany isolates herself. Ginter Burkhdtrds necessary “to meet them with new
reception centre and additional staff in the asybifite bringing short-term relaxation. We need an
integration concept and not a concept of how wedalvomelessness

We notice these positive actions and the awarenfeg®e German federal government.

But how the refugees could feel that?

The first impression of new comers is very importand unforgettable. 16 remember
the first moments and their first impression of @any in the airport. They spoke
positively that people treated them in a kind ama irespectful way. One of them told
that he felt a human being here in Germany. Théeniviewees witnessed that they
found a good concern from the foreigner office rdgey the daily life matters.

The social communication with the Germans is wé&8kbecause of the language, 4 that
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™ Quoted from Yahoo Deutschland page online in 22024,

42



Germans like to keep boundaries and 2 their feduesitation to be rejected. Although
they are happy with the freedom in the German $gdigey are critical when they find
people behave in a different way from what theyus®ed to in their home countries. 15
find Germans kind and like to help. 4 find themyiedividual.

Interesting for me was that they have no problerhuitd relationships with Germans.
They are encouraging their children to have Gerfriands and exchange visits. One of
the old Syrian families has four children, thregtefm married to Germans.

Positive and negative points of Germans from AE@Bware: 15 agreed, the order and
to be in time, telling the truth and the perfectinrthe work. 16 agreed that legitimacy
of homosexuality are the most negative point. Tiedhect their own culture when they
give their personal impression.

Regarding the intercultural tension between Wesssrth Arabic oriental, 17 told that
there is no big tension in terms of adapting toea rculture. But they concern very
much to keep their Christian values in their liveBremen. 14 told that friendship is
possible and important.

The AECB members are expecting the German Churctingpto them in the sense of
more and deep contacts. 13 think of more progragsther is considerable and having
worships and fellowship together is possible. 6 expecting financial support to have
their own church building and have their own pastor

6.1.2 The Germans reaction and impression about th&rab in Bremen:

| interviewed 8 German persons living in Bremenof2Zhem are German pastors in
Bremen city). | have tried to diversify my selecasoand focused my questions on these
areas: their point of view of receiving more refegein Bremen, their personal
experiences and responsibilities towards the Aefilgees.

The 8 interviewees are aware of the issue of refsiggiite well and have no problem to
receive and contact refugees. 6 are tolerant withigdners and have no problem to take
more responsibility with people in need. 2 areidfthat more problems might happen.
Regarding the criteria of receiving refugees, 3resped clearly that they prefer
Christians. Their reasons were: the Christiansfaceng difficulties and persecutions
especially in the Muslim countries. They think tl@ltristians can integrate into the
German society easier and faster with fewer problebnexplained that there is no
specific distinction between the people; the omye @riterion is the need and seeking
for protection. 5 think that the German state isndaa good job for the refugees in

terms of accommodation matters. Further on thenktthiat German people should learn
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more about the culture of welcoming and learningemabout the culture of the new
comers. One mentioned that social clubs, churgbleses for practicing hobbies and
training centres are very essential in this matter.

Regarding the German picture of Arabs, 5 think that media is presenting Arabs as
aggressive or terrorists Muslims what is not cdrréey said. They believe that only a
few Arabs are terrorists, every nationality hasatieg and positive points. | asked if
they have specific experience with Arab Muslimstisaid no. One told me that he
sold some house furniture staffs for Arabs and idendt find anything especial or
different. One working in a Christian Social Orgaation for children told me the same.
Three interviewees avoided &peak about their religious background. | could not
understand exactly the reasons behind it. Wherkédashe Christian social worker
about the biblical basis for their great work, dalid not find a clear answer. The only
word | heard from him was helping people.

Four interviewees having a direct contact with thECB gave a very positive
contribution. They found them friendly, hospitaldaiheir worship is very lively. | asked
them about specific experience: They answeredthtigapeople in AECB are concerned
about living their faith and attending the churarvices frequently. 4 wish that the
German Church and the state should support AECa&hé&imally. 4 believe that having
more Arab Christians is very good for the societgt gor the church. It might become a
good point to compensate the declining number afr€h attendances in Germany. 3
explained that Arab Christians could help Germansurtderstand the Arab Muslim
mentality and be a good bridge between the twaicesdt

6.2.1 The Interaction with other Christian denomindions:

AECB has no problem with taking part in worshipvésgs of other denominations,
especially if they are using the rooms for theimoservices. As there is no other Arab
Christian denomination in Bremen there are no commctivities. As AECB has a
diversity of confession backgrounds they are opath fexible to other confessions.
There are re-presenters for several Christian devadions, for instance Coptic
Orthodox of Egypt, Assyrian and Mormon Church ofi&ynd Lebanon, Evangelical
church of Egypt and from other countries and CathGhurch as well. Although they
used to have a tension back home they now meewarship in harmony in AECB.
About relationship with other confessions 14 expeéstheir openness to respect other
confessions and their readiness to cooperate fgtm in some activities. They said that

they are out of their countries and away from hosoethat we need to be together to
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strengthen each other and support each other. @$gomsible leader said that our
Christian Biblical understanding is to be one isu¥Christ and to express our love and
our respect to each other. He also said that inB\E@y do not concern on the doctrine
and the differences but are mostly focused in tegcim the common ideas that build
love and peace. The only thought being very muaicemed is Jesus Christ as our
saviour and our lord that He can unify us in Him.

17 interviewees think that the most important hfgpeChristianity is unification among
all Christian confessions. One of them said: “I édpat all denominations one-day
become one, and all Churches become one, therenis®mhs will disappeared and we
could the peace and the unity”. They use the Babliext of John 17 the prayer of Jesus
Christ that all become one and that is the sig@ufistian believers to love each other
and be one in Christ. One lady from Lebanon thémdsne to pray for her family,
because they are joining one of the traditional rCies. She wants them to have the
new birth of Jesus Christ because if they die nogvthinks they might not go to heaven
with Christ in the glory. About 60% of them havee tbame belief of converting other
Christian traditional confession members to haeertéw spiritual birth life.

There is one Coptic Orthodox priest visiting Brenoeie a month to give an orthodox
liturgy. About 10% of the attendants of AECB jolmg Orthodox liturgy in one of the
outreach Churches. 5 interviewees appeared cribeedrd the “Traditional Churches”
like the Orthodox Church and the Catholic Churchey found their ritual liturgy it’s
not lively and routine. The said that the Cathalnd the Orthodox intoleranedth the
Evangelicals and treating them in aggressive way.

6.2.2 The Interaction with Islam: In relation to the Islam the 19 interviewees $e# t
they are not close to the Arabic Muslims and areimterested in communicating and
discussing with the radicals. They still feel notrdortable because of the difficulties
and religious violence faced before. 7 try to feegand to make a new start, but it needs
some time and efforts to build good contacts whhapen mind Muslims.

5 interviewees are open to contact Muslims in BmemEhey think mission as a
Christian is to express their love to everybodye®@id me that he used to have Muslim
friends at home country. He knows how they thin&;studied some course about the
Islam religion. He believes that solving the ecoimmolitical, and social problems in
the Middle East could help to solve the radicalimentality and the extremist thinking.
One woman said to me that the Arabic Christian [geopBremen have responsibility

toward German Muslim relationship. They could tgka&t in the field of making
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dialogue between both sides.

Muslims from time to time are joining the AECB. Tresponsible leader mentioned that
about four persons come to Church every week émdithe worship and ask questions.
The last four years about twenty Muslims convettelde Christians and so many others
just come to have a look or ask for help in sonteqeal matters. He has no problem to
build dialogue with Muslims in Bremen like makingnse meetings and activities.

With Muslims, 13 Interviewees told me two signifitastories that had happened in
Bremen. One story is about a specific Mosque imt&m®e which is a place for Salafist

thinking and teachingOne lady told me that they normally meet some Nustomen and have

a little talk with them in Market or in the Publi@nsportation. She found them very open and kind
with her but after spending some time in Bremery ttiganged their style of dressing and started
wearing the Veil (Hegab) and became very consematiVhen she asked to understand what
happened to them she found the reason behind ilaisges is these women were joining that

specific Mosque where the Imam is very radical arghlafist, she saif
The other story that they repeat is that the Charchgovernment in Bremen supported

“Fatih Moschee” with some hundred thousand Eurobuitd it but on the other side
they refuse to support the migrants churches wisictot understandable for them. But
on the homepage of the Fatih Mosque in Bremenarityin the other Fatih Mosque in
Bremerhaven website of “Radiobremen” is writtent ttieey did not get any donation

from public:

“Die ungewohnlich lange Bauphase ist damit zu bedeih, dass die neue Moschee ausschlief3lich
aus Spendengeldern (ohne 6ffentliche Mittel) finaraverden musste. Daher konnte nur Sttick fur
Stiick gebaut werden; immer wenn genligend Spendamzoen kamert”

“Finanziert wurde der Moscheekomplex aus Spen%?en”

This attitude of the state of Bremen is to help Muos to integrate better and they want

to include them in the society.

“On January 14, the City-State of Bremen signed-aaled state treaty with city's 40,000-strong
Muslim community. The agreement guarantees theegtion of Muslim community properties, the
approval of the construction of mosques with miteaesd domes, the allotment of land for Muslim
cemeteries, the supplying of halal food at prisand hospitals, the recognition of three Muslim

34
T Interviewee woman, Decemebr 2014.
35
T Homepagewww.fatih-moschee.ddune, 2015
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T www.rediobremen.derestakt in Bremerhaven, Neue Fatih-Moschee dgfrat, 23 Mai.2015.
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holidays, Muslim representation in state instimiand several other rights and privileges. Gritic
say the agreements do little to encourage Musliegiation into German society and instead will
boost the growing influence of Islam in the courtigy encouraging the perpetuation of a Muslim

parallel society37.
From the intercultural perspective and the sociabhoe the AECB has a good

ecumenical attitude with other Christian denomipradi and with each other inside the
Congregation. But with Muslims it still needs a ddtwork in different fields.
The history with Muslims of AECB people back homeshwo different sides, one is
positive and the other one is negative. Positide $, in terms of common language,
mutual understanding, and common culture. Regarttiaghegative side is because of
the tension, conflict, and religious problems thappen in some places in Middle East
between them. 13 interviewees have a bad experieitbeMuslims that made them
leave their country and ask for asylum in Germany.
The social environment is healthy whether inside ¢hurch community or outside in
the society of Bremen. Inside they are communigatvith love and with warm
welcoming that gives happiness to the new peopleyEhare a meal after the worship
with a nice fellowship; you feel the family. Brem@ity is also a good environment for
refugees and international people. 17 intervievgzad to me: “Germans like to help”.
In a bus in Bremen when | asked for help to bodicket from the machine | found
cooperation and concern.
Although the direct communication of most of théugees with Germans is weak in
terms of friendship they feel comfortable with taenosphere in Bremen City. They
find shops having a diversity of goods and foodh&y get their needs easily. There is a
library available and free for refugees. They caadrand borrow books, especially the
language books. They have access to the Intermet@mmunicate with their families
and friends in home countries. The state is offelanguage courses for refugees free.
That helps them to have a better communication with German society. Thus the
social environment in general in Bremen for thebAGhristian refugees is positive.
Chapter Seven
Toward successful Integration of the Arab ChristianRefugees in Bremen:
The Church plays a very essential role in the mdédgand migrantslife, it is a new

home. The 19 Arabs interviewees are gettiregp by AECB in their practical and

3

T Kern Soerenyhe Islamization of Germany in 2013.
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spiritual problems of adaptation, assimilation, amegration to an unfamiliar society.
AECB is very much aware of the difficult situatioh people who are uprooted from
one environment and transplanted to another. Thaktem the Church take a big
responsibility towards the refugees in need.

Afe adogame said in his bodlke African Christian DiasporéThe immigrant condition is
riddled with hope, hardship, broken dreams, andsomes of success. Immigrant Christianity serves
as a balm in the entire process, ranging from wig how the immigrants come to their new
countries, to how they cope in the new homelana: jbairney begins with prayers in Pentecostal
Churches for everyday survival needs such as wgrgermits, employment, and money for rent
mortgage, health insurance, and other bills. Tiesso added pressure to accumulate money and

goods to transfer home. (Kalu 2008:2§’§.)"
That means the church is central in the life oséhpeople, they find support and help.

“Nevertheless there are also equally reputablefiésts and sociologists who have pointed to the
importance of religions in this field. Oscar Handlirites: “the very process of adjusting immigrant
ideas to the conditions of the United States matigion paramount as a way of life”. A.H. Neivia

and M. Deigues , write about Brazil: “Catholicissndne of the most important means of promoting
the assimilation of immigrants, mainly in their jper of adjustment, by assisting them to make

contacts and above all by giving them a senselufasiy of mankind™°.”
The actual role of AECB for the refugees presentsaveral kinds of programs. That

enables them to handle the new difficult situatidecording to the collected data and to
my observations | could organize the effective atodis and programs of AECB
towards the refugees in the issue of integratiainénfollowing factors:

Religious Factors towards a successful Stability ahintegration:

Stability, assimilation, adjustment, settlementd adaptation, all these terms could
express the process of integration steps butdifigult to put it in specific order. As
people are not on the same level of improvemepsdtave to be different: from person
to person and from place to place. And also itiffiei@nt according to, how much they
are involved in the daily life activities in Breme&2ity and how could the integration
progress speed go from the first day of arrivin@atmany to some years of staying.

conflicts arise when the role expectations andrdtee demands do not fit together. This

T=Afe adogame said in his book the African Christiimspora. Page 16, ALBANI, the Netherland 1961.
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T J. J. MOL R.E.M.P. BULLETIN, Churches and Immigign page 6,London, 2013.

48



conflict brings tension and instability. For examphhen refugees expect that they
easily find a job with a high salary then they mele¢ challenges of required
qualifications and the challenge of language. Aapotixample, when some expected
Germany to have “a religious atmosphere” being &siin society. Then they find it
as something different, it is “a secular societyid then frustration and tension come.
There is conflict arising because of individualiamd isolation in the German society.
Back home they used to live in social relationshigsich is not available in Germany.
Conflict of daily life different behaviors, they efsonted with a liberal way of life in
Germany while they used to live in a conservatelgious atmosphere back home.
Sometimes these refugees are still suffering froenrtegative influences of dangerous
situations that they escaped from back home. Mighthey have nervous stress that
making them psychologically unstable.

In such conflicts, AECB is doing very good jobstthauld reduce the tension and gives
a kind of stability during the integration process.

These following religious factors, that could halghe issue of integration, are inspired
by “R.E.M.P. BULLETIN, Churches and Immigrants, by Dr.J. MOL; Section I". |
will put my analysis and explanation with new apgtions according to the contextual
conditions of the AECB:

7.1 Theology and worship of the AECB:

In AECB | observed that the content of teachingn(@y sermons and Bible study
meetings) mostly focuses on three main items:

First, encouragement speeches that could makett#reant handle the new situations.
For example the speakers mostly uses Biblical tkixésthe story of Josef the son of
Jacob, Daniel in the Babylonian Captivity, and thieacles stories in the new and old
testament. The idea behind this is to portray Go®dha one who identifies with His
people being in miserable situation and that Heksg care of all people in troubles
like refugees as a kind of support to His honespjeein alliance. Jesus Christ is always
standing by the weak, stringer, and lost peoplat Tbhuld comfort them and encourage
them for the new start. And the accompanying fegetimay arise that God could relief
their frustration and give hope of the future tbatld reduce their tension.

Second, proselytizing preaching that is concernutbihie “unbelievers or not
Christians”. That aims to persuade them to be @aistians. The content of these
teachings is presenting Jesus Christ as the onlpiSd.ord, healer and the only real

God. That sometimes may connect their coming tar@ay as a kind of being saved
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from very dangerous past to a promising futureAECB they repeat that God Who
saved you from the bad situation and brought yoémmany, can give you a new
spiritual life, a new birth, an eternal life. Thawite them to accept this new Christian
life, confess their sins and get forgiveness fromdGThis kind of teaching gives
happiness, relaxation, and frees them from a brgdyuof the feeling of being guilty.
That could less the tension that they are in.

Third the “deep teaching” that is aim to help theerdants to grow in their Christian
faith. That is not really clear in AECB and not ye&vell organized but from time to time
it exists. Some of the speakers, whether in Sundagmons or during the Bible study
meetings, but unintentionally and without spedifian, are presenting some theological
topics about God, Salvation, and the holy life, #rafruits of Holy spirit.

These deep teachings could help the attendantsefter thinking and better using and
understand the Bible. That will improve their seilfst and self-dependence. Thus the
level of tension and conflict could be reduced dradr stability be improved.

If one deepen, organizes these kinds of teachiegept it in a planned way, and added
the intercultural perspective of the Bible one dobklp the Arab refugees to improve
their way of thinking toward the other, to undenstaeach other, to respect the faith of
each other, sharing values of each other, and @eguhe intercultural attitude with the
others (live and work together with positive intgran). Deepening the spiritual and the
theological attitudes of the refugee’s life woul@lgh them to build up a better
understanding of reconciliation with God, with theatves, and with the others. This
could improve their communication attitude in aqefal way with Germans and with
other Christian denominations. Thus could pushptioeess of stability and integration
with less problems, conflicts, and tension.

In ACEB the attendants find neither discriminatioor uncritical acceptanc&here is
concern to maintain the indigenous statue of thetdge of the refugees and not
separate them totally from their roots. That coomtohg for them a kind of honorable
worth and dignity to bridge cultures and make theel equal as the Germans. That
could make them improving smoothly.

The order and the content of Sunday’s servicesstimgs, the music, and the sermons
give the feeling that they are at home with thamily. Many sermons focus in the
unconditional love of Christ and the justifyingftdeing with ideas like: this is the plan
and the will of God for all of you to serve by spdéng the word of the Gospel.

AECB people very much respecting the religion drelChurch as holy and high value.
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To adjust the new life as the better plan of Godladdelp them feeling comfortable and
stable. That also makes them able to accept aedjoy their new life.

Therefore the reducing of the tension and conflitist could the AECB do by its
teaching and theology with hundreds of refugedBramen is clear and touchable. The
church is working as a central bridge between tifferént worlds that could satisfy the
nostalgic sentiments and channeled it to the agqieicipation of the new society
during the process of stability, integration anihig peacefully in Bremen.

7.2 The Social activities and Pastoral counseling

AECB is the center of the social activities for ttefugees. They can meet and talk
freely to each other as one family. There they waprChristian fellowship and share
their traditional food together. They can enjoy deel happy when they spend some
time in such atmosphere related to their experemeek home. In this respect AECB
becomes a new home for them that could help thehamalle their homesickness. This
time after the worship bring joy and comfort foeth. That could compensate what they
missed back home. The nature of living in distand@ermany increase their feeling of
loneliness, loss, the bad need of warm and frierelgtionship.

That need of belonging is a kind of security foerth That gives them the feeling that
they are part of this Christian family or as théelto call it “we are the family of
Christ”. In AECB they find unconditional love aseth belief that Jesus Christ loves
them without reason only by the grace of God. Alyuhis feeling of being loved ones
and part of a big family could balance their feglof being lost.

On the other hand the pastoral care is playingrg meportant role in the life of the
refugees of AECB in the issue of stability and gnégion.

Being able to talk with someone one can trust it @mn understand is very important
when one are in trouble. In home-countries ther@ d¢ose friend but now in Bremen,
Germany, they have no new close relations yet, feel/that they are alone. In such
critical and difficult situation the responsibleatiers of AECB try to do a good job by
caring for these refugees coming to the Churchalpg the same Arabic language,
having a similar situation, having the warm welcogyiand their attentive listening
encourage the people coming to them and sharegh@items and concerns. This is a
very good opportunity for the refugees to spea&ljrand get a useful advice.

The pastoral counseling happening in AECB is suppithe attendants to cope with
many challenges whether ethically or culturallyhie very different environment.

This pastoral care in AECB does not have a scienbsis but mostly depends on
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honestly love, understanding and friendly listenithgit give rest and joy for the
refugees. The feeling of concern and caring branggd of stability and adjustment to
the new situation. But on the other hand the leadad the attendants claim their need
to an ordained qualified pastor to cover this parieed for such caring and counseling.
This pastoral care could also work in many probleaasa troubleshooter especially
when there is misunderstanding between the refugre@she host society. For example,
in some negative criticism from one side to theegtin conflicts that arises from the
frustration because of different expectations friooth sides. The pastoral care brings
both sides together, the refugees and the hosbicigty, to make a better understanding
to each other. That could push the process of catpe and partnership of building
and working together. | could name this role oftped care as translator, mediator, and
peace maker. There is lack of common projects EWEECB and the Germany
Churches to work together and to solve the miswgtdieding problem

In the early period of the newcomers they have féeding of thankfulness and
appreciate the security and protection they fimdnfthe hosting society. But after some
time the tension starts because of the need fdlieealization and contacting the new
social live. Then the conflicts of the adjustmemd ntegration issue are arises.

Thus the Christian social fellowship and the padtoare that shows the sacrificial are
playing a very important role to help the refugegsolving a lot of daily life problems,
calming their stress. This is giving a kind of slishand reducing their stress.

7.3 Charity and Social work: from the first day of the arriving of the refugdbsy are
thinking of accommodation to live, a job to workidasome money for their daily life
expenses. They need a kind of support in diffesgdes of life to facilitate their
orientation, adjustment, and stability in the newacisty. On the one hand the
government in Bremen is doing a good job in terfrthese living matters regarding the
finding of accommodations, the financial assistinige providing of the German
courses, and the advices of the employment offioesthe other hand the AECB puts
its emphasis on solving the minor social problend lzelping the new comers to access
this offers. AECB serves as an information office the refugees in many different
matters. For examples, translating the papersesritt German language, answering
guestions regarding the law, proving and findingaghmarkets for second hand clothes
and for cheap food, communicating with the schdoistheir children, and how they
could use the public transportation. AECB for refeg is a wonderful social agency and

a channel to be able to survive in the new soc®BCB is trying to provide these
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services by self-support although most of its memlaee not really rich people, but as
a kind of Christian love and solidarity they cotlamme money from each other and
support each other needs.

This social work of AECB could also facilitate aadse the misunderstandings and the
difficulties, which happen between the newcomerd financial government offices.
Sometimes these offices cannot know the needs l@dctitical questions of the
refugees. This matching role could solve a lot mibfems, answer many questions
quickly, and could be a step towards the integnadibthe newcomers.

Therefore this charity and social engagement oiGherch makes the money which is
paid by the government to the refugees to a visiétlern for the good investment. That
creates a good atmosphere for the refugees to staddrand learn. That persuades
them to be a fruitful part of the new society. Thigt only a kind of stand-by the
refugees but also AECB leaders aware of not makimgn just receiving support
without working hard and taking their responsilgiibwards the hosting society.

There is a shortage of cooperation and common Igar@pects with the German Church
and with other religions. Those kinds of cooperatould help and push the integration
process of the newcomers positively and bring muteaefits for both sides.

In this respect the German government in Brementla@d@ECB are working together
in a harmony because of a humanitarian motive ve tine refugees newcomers the
needed stability, adjustment, and easier integratio addition they give them a new
successful start and being an active part of thieibg of the host society.

This last contribution points could lead to think lmow important refugees and
immigrants are for the hosting society culturafigonomically, socially and religiously.
There are positive effects on the hosting sociatygeneral and on the Churches in
special. More comers from Christian background gille more advantages. If one
looks for example to the Arab congregation in Breroae can find strong commitment
towards Christianity and to the Biblical teachirgjg numbers of them are already
registered members in one of the German ChurchBsemen. They do efforts to keep
the Christian faith to the next generation. And ynahthe migrant Christian leaders |
met not only in Bremen but in other places in Getyndave a dream to bring the
Gospel back.

Thus AECB is playing a very good role in such diift situation with the Arab
refugees. The teachings, the fellowship, and theiahcharity could comfort and calm

the stress and the homesick. That could bring @ &drstability and better integration.
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8. Conclusion:

As Will Herberg in1960 said, sooner or later themigrants will give up everything
from the old country and adopt the new ways of lite that does not include the old
religion.

The AECB has played a very important role in tleddfiof assisting refugees in finding
a new home, handling their social and spirituabfgms, adjustment and integration in
a new, different, and unfamiliar society. In Brenfeme and now they find their home in
AECB. That helps them effectively according to thégéep longing of finding a new
home. AECB succesdo meet the needs of the Arab refugees theoldgicadcially,
and answextheir questions.

The Arab Christian refugees in Bremen fled fromyveifficult situation back home.
Religiously, they were persecuted violently by cadliMuslims. Economically, they
escape from very weak income without future hopelitiBally, they liberated
themselves from dictatorship regimes, insecure spinere and injustice society.
Socially, they used to live in a big extended fgnaihd close friend’s relations.

They belong to very different Christian denomina@y belonging to the AECB they
become open to worship and have a warm fellowsigpther.

The Arab Christian refugees in Bremen are far fioome, from families and from
friends. They counter a new and different cultareew and different people, a new and
different language and living as strangers. Thetucall impact among Arabs is
extremely important. That underlines the difficalid challenging situation the Arabs
are facing in this total different Western Cultufad it explains how much important
the teaching of the AECB is such setting. Sometimes there is confusion batwehat

is Biblical and what just traditional habits areorFexample, position of women
according to the Bible gives equality and respecher, but in the Arab culture and
traditions mostly it is opposite.

Deeper teachings in the AECB could help the petiplsope with the new and difficult
situation and enable them to contact effectivelthwither value systems and without a
hidden agenda or fear but with courage for a flitinteraction. In the Arab
congregations there is lack of deep teaching bec#us pastors do not have proper
gualifications for the church tasks.

AECB attendant’s interaction with the German sgciet weak but it is slowly
improving. Although they have some critics on ther@an society, they are open and

flexible to contact them for exchange learning.
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They are open for ecumenical dialogue with otherigfians and Muslims. Arab
Christians coming from Islamic countries have apdaed long history of experience
with Muslims. They were living, working and intetexgy together through centuries. In
Middle Eastern countries Muslims and Christiansehaemmon language, common
culture and common challenges. Therefore they eeilyeunderstand each other. So
that Arab Christians in some points can serve agiat@ of understanding between
Muslims and Germans. Dialogue with Muslims couldlude and encourage Islamic
people to integrate into German society insteatuitiding more and more a Muslim
parallel society. The future will undoubtedly hate include a rich diversity of
immigrant congregations by creating vibrant religianstitutions that simultaneously
recreate for their members feelings of the homelahite helping them to adapt to their
new land.

Most of Germans think positively and in a respolesibay toward the issue of refugees.
But they still need to learn more about other geltiMost Germans have an unclear
picture about Arab people and their culture.

There is a misunderstanding and bad impression fsome Germans against their
Churches. So that the German Churches should declearly their efforts and their
Christian basis of the great work that is perforneedthe ground through centuries
especially regarding the humanitarian problemsi@mple with refugees.

The increasing number of attendants in the mig&dntrches makes me think optimistic
regarding the number of Christians in Europe. Gaad'sition and Christian religion in
the life of these AECB attendants is very deep@dral. The living as a Christian in a
certain time and in a certain place has to be taegiously. That might lead them to
give a new witness of the love of Christ. The dreainmany Christian migrants is to
help the Churches in Germany to increase the waeshi to accomplish the Christian
mission and bringing the Gospel back.

Thus theology, social fellowship, mutual charity AECB in warm and secure
atmosphere shows the sacrificial love and the cleksion of Christ for every one of
the attendants. That is playing a very importate and is very essential to help the
refugees of calming their stress, of making a battederstanding of their present
situation, and of getting answers for many questidinis is giving a kind of stability to

push the integration process further, smoothlyitpesy, effectively and successfully.
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